AZAVUS. 


A Pradical 
DIS O OU R SE 


ON THE. 


OF 


Dives and Lazarus 


B-Y 8 
EDwaArD WELCHMAN, M. A. 


Rector of Lapworth in Warwickſhire, 
ſometime Fellow of Merton C ollege in 
enn 


LOND 0 N, 
Printed for A. and J. Churchill; and for 


George Thorpe, Bookſeller in Banbury. 
M DCC IV. 


WAR ; þ 
x ' - N 
- N 4 : 
: EE \ 
Pt 5 
1 
ys i 7 
F 1 2 
C 
. 
MW 
. 
; : 
8 
5 - 
a 


— 1 9 nr FP 
1 3 I EARS 


8 7 * 


* ks 


P en 


* 
9 THE HONOURABLE 
Jane Lady Bowyer. 


MADAM, 


Diſcourſe upon Dives - 
A and LAZARUS, re- 
gquires a Patron, that 
to the 1 Auence of the one, hatb 
join d the Piety of the other: 
an uncommon Character, and 
which I Lnom not where to fix 
more properly than in Your 
LaDyYsSHiPs Perſon. For 
in Tou we ſee how Religion and 
Quality do mutually adorn each 

other ; how Riches may be con- 
verted into a Treaſure of Good 
| * - | Works ; 


* 


| DEDICATION :.& 
” Works: and, in ſhort, how all 
the Advantages of This World 
may be Improv'd, by the Care 
and Expectation of That to 
come. Nor are Tou an 
Erample only to the Rich and 
Profperous 3 for God hath 
ſhewn Himſelf a Father to Tou 
4s well by Severity as Indul- 
gence, and you have approv'd 
Pow Self to Him, under one 
as well as the other. By a 
truly Chriſtian Magnanimity, 
and entire Refignation to the 
Divine Will, you have taught 
the Aflicted to bear their 
Croſſes with Patience, and to 
ſurrender even the greate$ of 
Earthly Bleſings, without Mur- 
muring or 2 5 
1 . 


— 


rere "RT 

This MADAM, are Tou 
a Pattern of all theſe Vertues, 
to promote which, is the Deſign 
of this Diſcourſe : A Deſign, 
which, I know, you cannot 
but Approve of 3 and do there- 
fore flatter my ſelf, that Tou 
will Pardon me, in thus Pre- 
be upon a P atronage that 


may /o Serviceable to it. 
Fa 


Your LaDys$SHiPs 
moſt Obliged 


Humble Servant, 


Ed ward Welchman, 


1 
en 


7 >, Pp Ld 
. be 
5 


* 


bt 22 


Pradical Diſcourſe 


ON THE 


{PARABLE 


Dives — Lazarus. 


LURE xvi. 19, 20, 21. 


There was 4 certain Rich Man, which was 
cloathed in purple and fine linen, aud 
fared ſumptuouſiy every day. 

And there was a certain Beggar named 
Lazarus, which mas laid as his gates, 
full of ſores, 

And deſiring to be fed with the Crumbs which 
fell from the Rich Man's table : moreover 
the = came and licked his ſores. 


» 


E a A P. I. 
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HE SE Words give us an Account 

of two Men under very different 

Circumſtances, the one very Rich, 

the other very Poor; the one gay 

and in health, the other miſerably diſeaſed : 

The Rich Man was cloath'd in purple and fine 
3 : 


inen, 


8 
55 2 ) 


linen, and fared ſumptuouſly every day; the Poor 

Man was full of Sores, and lay at the Rich 
man's Gate begging, and. that in vain too, it 
ſeems, for the Crumbs which fell from his table, 
Hence we have occaſion given for the fol- 
lowing Enquiries. 
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I. How comes it to paſs, ſince God declares 
himſelf to be no Reſpecter of Perſons, that 
there ſhould be ſo great a difference made 
betwixt the States and Conditions of Men, 
as there appears to be, in the World ? 


II. What Reaſon can be given (ſince there 
is ſuch difference made) why any wicked 
Man, ſuch as this Rich Man was, ſhould 
enjoy a Portion ſo far exceeding that of 
many Righteous, ſuch as was Lazarus ? 


III. Why ſhould God not only deny a R:gh- 
teons Man an equal Portion of things 
with the Wicked, but viſit him moreover 
with extraordinary Afflictions? Why 
ſhould Laxarus be not only a Beggar, but 
fall of Sores too? Lox 


The Honour of God's Providence demands a 
an Anſwer to theſe Enquiries; which having 
diſpatch'd, I ſhall examine further, 


IV. What was, and what ought to have 
been the Behaviour of the Rich Man and 
Lazarus under their ſeveral Circum- 
ſtances ? EY | 


(1.) How comes it to paſs, ſince God is 
no Reſpecter of Perſons, that there ſhould be fo 
0 TM great 
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great a difference in the states and Condi- 
tions of Men, as there appears to be in the 
World? I Anſwer, 


1. This Difference and Inequality was nv 
original Deſign of Providence. For God fur- 
niſh'd the World with Proviſions abundantly 
ſufficient for the whole Race of Mankind, and 
deſign'd it ſhould be enjoy'd by all Men in 


Common: For the Commiſſion he gave our 


firſt Parents, to ſubdue the Earth, and to have 
dominion over the Fiſh of the Sea, and over the 
Fowl of the Air, and over every thing that moveth 
upon the Earth, Gen. 1. 28. was not a Perſonal 
Commiſſion, but extended it ſelf to all and 
every Perſon of their Poſterity ; it being part 
of the ſame ſentence, wherein God bids them 
be ſrutful and multiply, and repleniſh the Earth; 
and as no one can ſuppoſe that this Bleſſing 
was confin'd to their Perſons, ſo neither was 
the other. To have every thing thus lying in 
Common, would have agreed well enough with 
a ſtate of Innocence, wherein no Man's Deſires 
exceeding his Neceſſities, and the World being 
ſtored with Proviſion ſufficient for all, no Man 
would have enclos'd any thing, or claim'd it 
as his own, when he ſaw no danger of ever 


being reduced to Want. And this Community 


of all things would have made all Men's Con- 


ditions equal - But then, 


2. This Equality cannot poſlibly be maintain'd 
in our lapſed and degenerate ſtate, without a 
conſtant interpoſition of Miracles. For ſuppo- 
ſing a Communty of all things at preſent, (for 
as for an Equal Diſtribution, that could not 
laſt two days) it is impoſlible this ſhould con- 

| FC tinue 


A 


tinue long, in the midſt of fo many different 
Humours and Intereſts: Malice and Envy, 
Covetouſneſs and Self-love, Jealouſie and Diſtruſt 
would quickly ſet Men at variance with one 
another, and in the Conteſt the Weaker muſt 
give place to the Stronger; and then what 
Equality would there be betwixt the Vanquiſher 
and the Vanquiſhed? But ſuppoſing that, (which 
yet, without a Miracle, is not to be ſuppoſed) 
that no ſuch violent courſes ſhould be taken 
to deſtroy this Equality, it could never con- 
tinue notwithſtanding ; for the Earth, in its 
preſent ſtate, will not produce fruits of it ſelf | 
ſufficient for the maintenance of Mankind; 
Thorns and Thiſtles are its natural product: 
. fo that Men muſt take pains for their living, 
and in the ſweat of their faces muſt they eat 
their Bread. Now of Men, ſome are prudent, 
frugal and induſtrious, and ſuch will have plenty; 
others are fooliſh, idle and profuſe, and ſuch 
muſt want Nothing leſs can maintain an 
Equality among them, than ſuch an Over- 
ruling Power as attended the Jews in the ga- 
thering of Manna, where he that gather d much, 
had nothing over; and he that gather'd little, 
had no lack, Exod. 16. 18. which was as great 
a Miracle as the Manna it ſelf. But, 
- 3. There is no juſt Reaſon to be given, 
why God ſhould thus miraculonſiy interpoſe, 
for the maintenance of an Equality. If God 
violate the ordinary courſe of Nature, he doth 
it to ſerve ſome extraordinary End of his Pro- 
vidence, either to procure ſome very great 
Good to Men, or to puniſh them for ſome. 
great and crying Sin : The latter of theſe 
Reaſons will by no means take place in our 
. 3 preſent 
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preſent Subject; and as for the former, I ob- 
ſerve, That all the Inequality which there is in 
Men's Fortunes in the World, hath {o' ſmall 
an influence upon the Comfort of their Lives, 
that it is not worth the Care of any W:/e Man, 
much leſs of God, to remedy it. The ſeveral 


States and Conditions of Men make indeed a 
very different figure, and there is great inequa- 


lity betwixt tbem But there is no ſuch 


unequal Diſtribution of Happpineſs, but that all 


States and Conditions have their competent 
Share of it. The Coſthh Diſhes which were 
ſery'd up at the Rich Mans Table, were, one 


would think, far to be preferr'd before the 


Crumbs that fell from it; but the poor Beggar 
at the Gate could have made as good à Meal 


with the one, as the Rich Man did with the 
other. Hunger gives the coarſeſt Food a 
moſt delicate Reliſh ; and, for my part, I can- 


not believe, but that the poor labouring Man 


eats and drinks better than any Prince in the 
World ; that he fleeps better there is no 


queſtion, | for his 52 175 ſweet, but the other's 
abundance will not ſuffer him to ſleep, Eccleſ. 5. 12. 


All that is beyond a Competency of living, which 


it muſt be a very mean Condition indeed that 
will not afford, is but Vanity, and Vexation of 


Spirit. He try'd it that ſaid it, and no Man 
living could ever yet contradict him. To what 
end then ſhould God work Miracles in this caſe ? 
it would be to no purpoſe certainly, where it 


would be to no good. " 

4. There is very great Reaſon why God 
ſhould ſuffer things to run in the conrſe they 
do; : hecauſe this Jnequality is of great Uſe and 
Benefit to Mankind. Tor. 
B 3 „ 
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(6 
1. It is neceſſary for the Support of Govern- 
ments. I need not ſay how neceſſary Govern- 
ment it ſelf is to the welfare of Mankind; 
every Man's own Experience will ſufficiently 
convince him, that there is no living in the 
World without it: were not profligate Wretches 


kept in awe by Governments, no Man could be 


ſecure of Life, Liberty, or any thing he poſ- 
ſeſſeth. And what is it that makes them ſtand 
in fear of Governours ? not Conſcience, to be 
ſure, but the apprehenſions of being call'd 
to Account if they tranſgreſs : They know 
that Governours both will and can puniſh them 


if they deſerve it; but yet Governours could 


not do this, were they not advanced in Wealth, 
as well as Authority, above their Subjects; 
for, humanely ſpeaking, he that hath moſt 
Money hath the longeſt Sword, and the 
ſtrongeſt Arm to wield it too : So that were 
all Men's Poſſeſſions equal, every Villain would 
think himſelf a Match for his Prince, and con- 
ſequently would have. but little regard for 
him, whom he ſaw no more able to puniſh, 
than he himſelf was to reſiſt. And what 
would be the Iſſue of that, but all manner of Con- 
fuſion and Diſorder ? 80 5 


2. This Inequality is the great Encourager 
of Arts and Induſtry, Were not Men to be 
paid for their Pains, and to receive extraor- 
dinary Encouragements according as they be- 
came extraordinarily Uſeful in the World, 
every Man almoſt would ſit ſtill, with his 
hands in his boſom, nor ever pluck them out, 
but when his own Neceſſities forced him: For 
why ſhould any one take Pains, why ſhould 
5 | „ 
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| he not give himſelf up to his Eaſe and Pleaſure, 


when all his Contrivance, all his Induſtry would 


not ſerve to advance him above the condition 


of voluptuous Fools, and idle Blockheads ? It 
is the hopes of being Rich, i. e. of exceeding 
others in the largeneſs of Poſſeſſions, (for 
Riches and Poverty, as the words are generally 
uſed, are in truth but terms of Compariſon) 
that makes Men ſtrive to exceed others in 
the greatneſs of their Performances: ſo that it 
is to this Hope that we owe, in a manner, all 


the uſeful Arts and Sciences we have; this 


ſharpens the Wit, and quickens the Hands, 
and makes thoſe perform Wonders, who with- 
out it would do nothing. And by this means 
the World comes to be improved, and the 
beſt made of every thing; inſomuch that with- 
out this Inequality, 1 very much queſtion whe- 
ther the Earth could maintain ſo many Inhabi- 
tants as it doth; and it deſerves to be con- 
ſider'd, whether this may not be another 
Reaſon, for which the Wiſdom of God hath 
ordained ſuch an Inequality, viz. 


3. That the Earth may maintain the greater 
Number of Inhabitants. You will be apt to 
think, it may be, that this Inequality is the 
main cauſe why it maintains no more; for 
when one Man enjoys as much as would make 
a plentiful Proviſion for ſome hundreds, nay, 
ſome thouſands, there muſt needs remain ſo 
much the leſs for the reſt of Mankind. But if 


it be conſider'd, that however large any Man's 


Poſſeſſions are, he can enjoy no more than one 
Man's Portion, and that as to all the Surplaſage 
he hath nothing but the meer title of being the 

„ Owner 
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(3) 
Owner ; we ſhall perceive, that this Inequality 
of Poſſeſſions makes little or no waſte of the 
fruits of the Earth. And thus it is in truth : 
For let a Man's Goods encreaſe never ſo much, 
yet, not he, but others eat them; there re- 
mains nothing to him, ſaving the beholding them 


wit h his eyes, Eccleſ. 5.11. What tho' this Rich 


Man fared ſumpruonſly every day? he could eat 
and drink no more than one Man could do, all 
the reſt fell to his Servants and other People: 


And although he was cloath'd in Purple and fine 


Linen, he was but cloath*d ſtill, and ſo was the 
very meaneft of his Servants ; all that the 
greatneſs of his Eſtate avail'd him, was only 
to cloath and feed him in a manner different 
from other Folk; and with ſuch a ſort of Food 
and Raiment too, as perhaps Mankind, had it 
not been for the wantonneſs which abundant 
Wealth cauſeth, would never have thought to 
have uſed for that purpoſe. A Rich Man may 
indeed heap up great quantities of Gold and 
Silver; but that is no Man's Food or Raiment : 
ſo that notwithſtanding any Man's extraordi- 
nary Riches, the Earth doth actually maintain 
as many Inhabitants, as it would do, were all 
Men's Eſtates Equal; nay. it doth more, than 


it would do under a fix'd Equality : becauſe, 


as I have ſhew'd, 1n that caſe Men would not 
be ſo induſtrious, nor make thoſe Improvements 
they now do. Of this you may obſerve a plain, 
manifeſt and ſenſible Proof in your large Heaths 
and Commons, which no Man offers to cultivate. 
and improve, Why ? Not becauſe they are 
unimprovable, but, becauſe others will come in 
for an equal ſhare with him in his labour. Let 
them but be encle#d once, and you'll find m_ 

To age 
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face of the Ground preſently altered; where 
grows nothing now but Brambles and Briars, 
anon you will find Paſtures cloath'd with Flocks, 
and Valleys ſtanding ſo thick with Corn, that they 
ſhall laugh and ſing, Pſal. 65. 13. 
Thus from Reaſons taken from this World, 
it ſufficiently appears, that the Levelling Prin- 
ciple is the abſurdeſt and moſt pernicious that 
can enter into any man's head: And therefore 


there is not the leaſt cauſe, why God ſhould 


miraculouſly interpoſe for the maintenance of an 
Equality, but rather the contrary ; eſpecially 
if we add to theſe, one Conſideration more, 
which relates to another Life, viz. 


4. An Inequality is more ſerviceable to the 
great End of Men's Salvation, than an Equality 
can be. There is no queſtion to be made, 
but that God diſpoſes of Men's Fortunes in this 
World, as may beſt ſerve his deſign of making 
them happy 1n another ; and it is as little to 
be queſtion'd, but that Men's temporal Circum- 
ſtances have a great influence upon their future 
State. There are few Men of the ſame Temper 
and Diſpoſition of Mind, and therefore but few 
fit to bear the ſame Srare of Fortune. That 
Maſter would ruine half his Scholars at leaſt, 
which ſhould behave himſelf towards all after 
one and the ſame manner; (for to ſome a milder, 
to others a ſeverer diſcipline is neceſſary.) 
The caſe is the ſame with Men; for ſome Pro- 
ſperity 1s fitteſt, for others Adverſity; neither 
the one nor the other is fit for all, and, it may 

be, not for ſo much as one and the ſame Man at 
all times: ſo that there appears to be a Ne- 
ceſſity far as great a variety of Fortunes, as 

5 there 
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there is of Tempers and Inclinations in the 
World. Beſides which, this equality gives 
occaſion for the exerciſe of very many Ver- 
tues, for which, under an Equality, there would 
be none; ſuch as Contentedneſs in a low Eſtate, 
Humility in an high one, Reſignation to God 
under both, Induſtry in our Callings, * 
in our Expences, Charity to the Poor, Thank- 
fulneſs to BenefaQors, &c. all which ſerve to 
beget an excellent frame of Mind in us, and 
thereby to qualifie us for the Enjoyments of 
Heaven. For although there be no Exerciſe 
for many of them there, where all the Inhabi- 
tants are in a ſtate of Perfection; yet in this 
our imperfect ſtate they are neceſſary to train 
us up, and educate us till it ſhall pleaſe God 
to call us to a better. For we are here, as 
it were, at School, and under Diſcipline, and 
(to make up the Parallel) Adverfity is the Rod 

with which God often chaſtiſes us for our 
faults, and calleth us back to our Duty when 
we are fallen from it. So that by an Equality 
of all Men's Conditions in the World, one 
great Means of our Salvation would be loſt: 


which one Reaſon alone, were there no other, 


would ſufficiently juftiſie the Providence of 
God, in permitting ſo great an Inequality as 
there is, in the Diviſion of the World. And 
this, I hope, may ſuffice for an Anſwer to the 
Firſt Queſtion. The Second may perhaps ſeem 
of greater difficulty, viz. F 23. S160 


(2.) What Reaſon can be given; why, in 


this unequal Diſtribution, - any wicked Man 
mould enjoy a larger Portion than many 
Righteous ; or, at leaſt, why one ſo far ex- 

| ceeding 


"Tay 
ceeding as this Rich Man's was, in compariſon 
of Lazarus's ? 


There are Two things commonly received 
among Men, which render this matter very 
unaccountable to them, whereof the Firlt 1s, 
That God being Holy in himſelf, muſt needs 
love thoſe beſt, who are moſt lie him, and 
_ conſequently do bet for them; and this is 
very true. The Second is, That the greatest 
Portion of Worldly Goods is the best Por- 
tion; but this is falſe. And herein lies the 
ground of all theſe Doubtings, and, ſometimes 
very pernicious, Miſtakes, that Men have been 
led into by this unequal, and, to them ſeem- 
ingly unjust Diſtribution of the good things 
of this Life. For ſeeing that there be Juſt Men 
unto whom it happens according to the work of the 
Wicked, and again, that there be Wicked Men 
unto whom it happens accordipg to the work of the 
_ Righteous, Eccleſ. 8. 14. they are apt to ſay 
in their hearts, that this is ſuch a Vanity as no 
Wiſe and Just Being would ſuffer, if he could 
help it; and therefore either there is no God, 
or, if there be, he is at leaſt very careleſs, But 
alas! all the Vanity lies in Men's own Imagina- 
tions, who having falſe Opinions of theſe 
Earthly things, do from thence make falſe 
Inferences. For the plain truth is, that the 
things of this World, ſo far at leaſt as they 
exceed a Competency of living, are neither 
good nor bad in themſelves; ſo that by them 
there is no judging of God's Love or Hatred 
to any Perſon. He that hath the larget Por- 
tion of them, cannot ſay that God is ever 
the more ind to him upon that account, nor 
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* "Hud; an Inſtance of the greateſt Favour. 
ver a indeed, are apt to think otherwiſe ; but it is 


ofeA v ei- beranſe they are anacquainted with the Counſels 
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from a violent Storm. 
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can be that hath c narrome i ſay he is With 

the leſs : For God may either beſtow or 1 
hold them, to ſerve the Ends either of his 
Kindneſs or his Diſpleaſure. I need not fay 
how very great and how very frequent Miſchiefs 
great Fortunes expoſe Men to; they are Kings 
and Princes, not mean Men, who are the Sub- 
jeas of the deepeſt Tragedies, God raiſes 
ſome Men up, as he did Pharaoh, FExod. 9. 18. 
for no other cauſe, but to ſhew his Power in 
their Deſtruction; and to be thus raiſed, is the 


greateſt Calamity that can befall a Man: Others, 
again, he reduces to a mean Fortune, for no 
other cauſe but to place them out of harm's. 


way ; he takes them down from thoſe Heighths 
which he deſigns his Thunder ſhall reach, and 
places ſome one elſe there to be the Mark of 
his Vengeance; and thus to be brought /ow, is 
* Men, 


of God: Could they but penetrate into God's 
Secrets, and fee the Reaſons of all his Pro- 


BAemmvTes, ceedings with the Sons of Men; I doubt not 


but that the greateſt part of thoſe Who are now 


eagerly climbing, and impatient to gain the 


higheſt pinnacle of Riches and Honour, would 
abate of their warmth, and mount every ſtep 
as unwillingly, as a Thief doth the. Rounds of 
that Ladder by which he is advanced to his 
Execution And many, on the other hand, 
who now loſe their Eſtates and Preferments with 
Lamentations and Tears, would make as willing. 
a Retreat to a mean and low Condition, as a 
Traveller doth to any hole that will ſhelter him 
If therefore an Ad- 
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vancement to exceeding Wealth, may be only 
à. Preparation for a more exceeding Deſtruction, 
as I have now ſaid; and if all the Satisfaction 
that can be reap'd from an Exceſs of Riches 
be none, or, at moſt, but very inconſiderable, 
as I ſhew'd before; we cannot be at a loſs 
for Reaſons whereby to Juſtiſie the Divine 
Providence in the Diſpenſation of theſe Worldly 
Goods, let Wicked-Men poſſeſs never ſo great 
-a meaſure of them. Eſpecially if we conſider 
further, what Temptations they are to Sin, and 
therein what a means of treaſuring up Eternal 
Miſeries in another World : the Apprehen- 
ſion of which made Agur pray as earneſtly 
againſt Riches, as againſt Poverty; Give me 
neither Poverty nor Kiches, let I be full and 
deny thee, and ſay, who is the Lord? Prov. 30. 
He, it ſeems, thought R:ches very dangerous 
things, and was afraid they ſhould lead him 
even into Atheiſm, i. e. the molt ſenſeleſs folly 
and vileft depravation of Humane Nature. S0 
that let wicked Men enjoy never ſo great an 
abundance of them, they enjoy nothing but 
what one of the wiſeſt of Men thought fit to 
pray againſt : and Providence ſure may ſuffer 
them to do that, without incurring a Cenſure. 
No Man can ſay that God is either a Diſre- 
arder of Vertue, or an Eucourager of Vice, 
by the Diſpoſal of ſuch things as may be as 
well Puniſhnents as Rewards, and always are 
Puniſhments to thoſe who make an / uſe of 
them; For Riches are Goods or Evils, according 
to the Gualifications of the Owners; and there- 
fore, if wicked Men do abound in them, we 
need not ſtand amazed; for what wonder is 
it, that God ſhould ſuffer the Veſſels of his 
: 1 
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Wrath to fill themſelves with their own Deſtru- 
#ion? And thus have I Anſwer'd the Second 
Queſtion. I ꝓaſs on to the Third: 


(3.) Why ſhonld God not only deny a Rich- 
teous Man an equal Portion of things with the 
Wicked, but viſit him moreover with eætraor- 


dinary Aftiions ? Why ſhould Lazarus be 


both a Beggar, and full of Sores too? 


This Queſtion carries the Matter a great 
deal farther than the former; for although 
God's beſtoming upon wicked Men the Super- 


fluities of living may be accounted for, yet that 


He ſhould withdraw from the Kighteous the 
Conveniences and even Neceſſaries of Life, ſuch 
as are Food and Raiment, of which He him- 
ſelf acknowledges us to have need, Mat. 6. 22. 
is ſtill a Difficulty, and requires a diſtinct An- 
ſwer. And in order thereto, it may be ob- 
ſerved, That, 


1. However great Afflictions any Man ſuffers 
in this Life, he cannot ſuffer more than his 
Sins deſerve. For the very beſt of us All is 
not free from Sin. All have ſinned, Rom. 3. 23. 
and, Whoſoever ſaith he hath no ſin, makes God a 
Lyar, 1 Joh. 1. 10. Some indeed there were, 
whom the Scripture ſeems to repreſent under 
another Character, particularly Fob, Zachary, 
and Elizabeth, whom it affirms to have been 
perfect and upright, righteous before God, and 
walking in all his commandments and ordinances 
blameleſs. But all this Riohteouſneſs was rather 
comparative than abſolute, and conſiſted more 
in God's not imputing to them their Sins, than 


(15) 


in their own Ianocence; and, in a word, this 

Declaration concerning them, however full in 

it ſelf, is but an Expreſſion of the Divine Good- 

neſs, which accepts Sincerity for Perfection. In 

our ſelves we are all Sinners; and were God 

extreme to mark what is done amiſs, npt the beſt 

of us all could ſtand before him. Now we 

know that the Wages of Sin is Death ;, and 

therefore there is no Puniſhment ſo ſevere, but 
what God may with Juſtice inflict; for ſurely 
he may puniſh thoſe who have forfeited their 
very Being to him; and in that caſe, what 
cauſe hath any Man to murmur ? Why ſhould a 
living wan complain, a man for the puniſhment of 
his fins? Thus much may be ſaid in Vindica- 
tion of the Juſtice of God in laying Afflictions, 
and thoſe ſevere ones too, upon good Men, viz. 
That he may do it by way of Puniſhment. But 
it cannot be ſaid that he doth it always for 
this End: For, | 


2. He often afflicts them, out of his meer 
Love and Favonr to them. Were we indeed 
to conſider nothing but this Life, then we 
could not but look upon Afflictions as ſuch 
Evils in themſelves, that no one but an Enemy 
would bring us into them. But foraſmuch 
as this Life is not to be conſider'd of it ſelf, 
ſeeing it is but the way and paſſage to another ; 
we are not to judge of the good or evil of any 
thing by the pleaſure or diſpleaſure it does us 
here, but by its tendency to the promotivg or 
hindering our happineſs hereafter : And there- 
fore we have no more reaſon to queſtion 
God's Favour to good Men, in ſending Afictions 
upon them, if thoſe Afflictions may be a means 
of 
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of their Eternal Welfare, than we have to 


doubt of a Phyſician's Care of his Patient, 


meerly for giving him a bitter Potion in order 
to his Health. And that Afflictions are ſer- 
viceable to this End, may appear in that, 


15 They bring Men to a ſerious and con- 
ſidering teinper of Mind. In a conſtant courſe 
of Proſperity Men are apt to grow wanton, and 
their Thoughts vain and roving ; and *tis hard 
to fix them upon the weighty Concerns of 
another Life: But by Adverſity they are made 


tame and tractable, and then alone are they fit 
to be employ'd upon the great and ſerious 


buſineſs of Religion, which is by no means to 
be carry*d on by thoſe, who can do nothing 
but in jeſt. For Eternal Life is no trifle ; and, 
as it is hard to conceive how they who are 
never ſerious ſhould ever be ſaved, ſo it is as 
hard, on the other hand, how any that are 
truly. ſerious and conſidering ſhould ever be 


damn d. For Conſideration is the Mother of 


all Vertue, and never comes alone; ſo that to 
the ſame Adverſity which brings us that, we 
may impute all the other Graces which attend 
It : It makes us impartially examine our ſelves, 
and weigh the Actions of our Life paſt, and 
to be accordingly careful for the time to come, 


to correct our Errours, to ſupply our Defects, 


and, in ſhort, to pay an univerſal Obedience 
to all God's Commands. He indeed doth not 


| deſerve the Name of a good Man, whoſoever 
he be, that doth not make it his buſineſs at all 


times todo this; but yet, in a time of Proſperity, 


the very beſt of us, God knows, are apt to 


forget our ſelves, and to overlook thoſe faults 


which 
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Cay 
which are offenſive to God Almighty : Thus 
faith David of himſelf, Before I was afflicted 
1 ment aſtray; but now have JI kept thy word, 
Pſal. 119. 67. : 

2. Great and extraordinary Afflictions give 
Men occaſion for the exerciſe of great and 
extraordinary Vertues, ſuch as Patience, Con- 
rentedneſs, and Reſignation in the higheſt de- 
gree ; and thereby do, 

3. Prepare Men for greater degrees of Glory. 
There 1s no doubt to be made, but that the 
more we ſuffer in this World, provided we 


Pear our Sufferings as we ought to do, the 
greater will be our Reward in the other. 


I ſpeak not only of Syffering for Righteouſneſs- 
> ſake, but of all Calamities whatſoever that may 
> otherwiſe befall us: For God hath promiſed, 
that all things ſhall work together for good to them 
that love him, Rom. 8. 28. Wherefore, ſince 
Affiiions, in themſelves conſider'd, are Evil, 
the Good they work out for us, muſt be in 
the Encreaſe of our Happineſs hereafter. Thus 
Lazarus was received into Abraham's Boſom, 
and comforted after Death, in proportion to 

the Evils he had endured in his Life: The Righ- 

teous may be puniſh'd in the ſight of men, but yet 

their hope is full of Immortality; and having been 

a little chaſtened, they ſhall be greatly rewarded, 

for God proved them, and found them worthy for 
himſelf, Wd. 3. 4, 5. | 
Again, God may ſuffer Righteous Men to be 
greatly afflicted, for the greater tryal of Kich 

Men's Charity. All things are double one againſt 

another, (ſaith the Son of Sirach) and one thing 

eſtabliſheth the good of another, Eccluſ. 4.2. 24, 25. 
And thus it is, no doubt, that God hath _ 
C | the 


(18) 
the Neceſſities of ſome Men to anſwer the Abun- 
dance of others, that the Poor and Rich may 
be for each other's benefit. Were none but 
wicked, prophane Wretches reduced to Neceſſities, 
there would not be the ſame occaſion for the 
Exerciſe of Charity, as there is upon good and 
vertuous Perſons being ſo reduced, nor would 
there be ſo great a Reward upon the Perfor- 
mance. (1.) There would not be the ſame 
occaſion, The Poor, indeed, though never ſo 
wicked, muſt not be ſuffer'd to ſtarve, if we 
have wherewithal to ſupply their Neceſlities : 


yet no Man, ſure, can think himſelf obliged to 


the ſame Liberality towards all, and that he is 
bound to make as plentiful Proviſion for ſuch 
as diſhonour God, abuſe; themſelves, and do 
what in them lies to ruine Mankind, as he 1s 
for thoſe who glorifie God, and do their Duty, 
and procure Bleſſings from Heaven. Certainly 
the Vices of the one deſerve to be puniſid, and 
the Vertues of the other to be rewarded : And 
how can we expreſs our hatred to Sin, or our 
love to Goodneſs, if we behave our ſelves to 
good and bad Men in one and the ſame manner? 
It is our duty to do good unto all men, but yet an 
eſpecial regard is to be had: to the Honſhold of 
Faith, Gal. 6. 10. that is, to good and pions 
Chriſtians, for thoſe alone are properly of 
Chriſt's Family. The Character which the 
Pſalmiſt gives of the Man that ſhall abide in God's 
tabernacle, and dwell in his holy hill, includes 
this Property, among others, viz. That he is 
one in whoſe eyes a vile (i. e. a wicked) perſon 
75 contenin d; but he honoureth them that fear the 
Lord, Pſal. 15. 4. Now by abiding in God's 
tabernacle, and dwelling in his holy hill, is meant, 
: | J ; the 
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the being a Member of his Church here, and 


an Inhabitant of Heaven hereafter ; ſo that, 
(2.) There cannot be the ſame Reward for the 


Relieving the Neceſſities of Wicked Men as of 
Righteous : For although it be our Duty, as I 


have faid, to Relieve both ; and no Charity, 
though beſtow'd on the unworthieſt of God's 
Creatures, ſhall loſe its Reward ; yet that 
Charity muſt needs be moſt acceptable to God, 


which is ſhewn to Men meerly for their Pietry 


and Likeneſs to God : For hereby we ſhew our 
eſteem for Religion, hereby we expreſs our /ove 


to God himſelf, when we love Men meerly for 


being like Him. And God accepteth all the 
Kindneſs we do to ſuch, as done to Himſelf : 
And the King ſhall anſwer and ſay unto them, 
Verily I ſay unto you, Inaſmuch as ye have done it 
unto one of the leaſt of theſe my brethren, ye have 
done it unto me, Mat. 25. 40. In which Repre- 
ſentation of the Future Judgment, as we find 
mention made of Charity only as being the 


moſt excellent of Vertues, ſo likewiſe we may 


obſerve, There is no Charity taken notice of, 
but that ſhewn to the Right eo, whom Chriſt 
here calls his Brethrer, as being the moſt ex- 


cellent Charity. And thus the temporary Affli- 
ctions of good Men ſerve to promote the 


Eternal Happineſs of others, as wel] as their 
own ; which may - be another Reaſon why 
God ſhould ſuffer them to be afflicted. 


Having thus Anſwer'd the Difficulties Pro- 
poſed ; it may not be amiſs, before 1 proceed 
to the next Enquiry, to ſee what Practical 


Inferences may be drawn from what hath been 


already ſaid. | 
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1. Rich Men may from hence learn Humility, 
For ſince they have no Reaſon to think them- 
ſelves &er the more worthy, or the more beloved 
of God upon the account of their Riches 3 
What cauſe have they to be proud? Why 
ſhould they ſtrutt, and haughtily overlook the 
reſt of Mankind, meerly becauſe they are 
poſſeſs'd of a multitude of Superfluities; things 
in their own nature no Bleſſings, and to thoſe 
who make an il uſe of them, as all do that are 
proud of them, real Curſes * In Heaven, it 
ſeems, and that alone is the true Court of Ho- 
nour, there is no eſteem had of them; for there 

we may find the Name of a righteous Beogar 
enroll'd, whilſt that of an unrighteous Rich „ 
Man is forgot; and Chriſt thought fit to record 5 
the Name of Lazarus, when he paſs'd by tat 
of the Rich Debauche as not worth the men- I 
tioning : There was a certain Rich Man which 
was cloath'd, &c. Why not, There was a cer- 
tain Rich Man named thus, or thus, as well as, 
There was a certain Beg gar named Lazarus ? 
Men certainly would have remembred the 
Rich Man's Name, in the firſt place; they 
would not have told the ſtory at this rate : but 
Chriſt did ; to ſhew us, no doubt, that it is 
Pieiy alone which renders Men of any account 

| with God; and that as for Riches, howeves. 

| | they may prevail upon Men to accoſt the 1 
Owners of them with honourable Titles, they pro- 4 

| cure no Man any Eſteem in Heaven: fo that let L 

| * a Mary's Poſſeſſions be never ſo large, if he have | 
| not Religion withal, he ſhall be with God but 
| mean and contemptible. A mortifying Conſidera- 
1 tion, one would think, and which ſhould be 
enough to humble the proudeſt Creature upon 
Earth, 
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Earth, even in the midſt of all its Pomp and 
Gallantry. 

2. The Poor and Afflicted may hence learn 
to be Content. For ſince Poverty and Afflictions 
are no ſuch Evils in themſelves, but that God 
may, and doth very often, lay them upon the 
very beſt of his Servants, and that too for their 
Good; what Reaſon can any of us have to 
murmur and complain, for whatſoever portion 
of them falls to our ſnare? Are any of us ſo 
innocent, as not to deſerve Chaſtiſement at the 


Hand of God ? or any of our Souls in ſo perfect 


health, as not to need an whol/ome, though bitter, 
Potion preſcrib'd us by our Phyſician? Why 
then ſhould a Man repine at that which either 
his Sins have deſerved, or his Infirmities made 
neceſſary * Men would be Rich and Preſperous, 
yet know not whether it be fir for them ſo to 


be: like Children, they catch at every thing 


that pleaſes their Fancies, never conſidering 


the Miſchief it may do them. Certainly it were 


better for them to acquieſce in God's choice, 
and ſince they have ſo little judgment to chuſe 


for themſelves, to be content that an All wiſe 


Being chuſe for them. „ 

3. We may learn not to 7zage one another 
upon the account of temporal Circumſtances. 
This, was the fault of Fob's Comforters, who 
would needs have him to be an heinous Sinner, 
becauſe they ſaw him grievouſly affiFed. And 
of the ſame fault we are moſt of us apt to be 


- guilty, by imputing our Brethrens Swferings to 


their Ss, and calling every Calamity a Judg- 


ment, Indeed, when Men's Miſeries are the 


apparent Efects of their Sins, as when one ſees 
a Sluggard, a Drunkard, or a Prodigal, ſtarying 
| C 3 for 


( 29} 
for lack of Bread, or an Whoremonger rotting 
alive, one cannot do otherwiſe than acknow- 
ledge God's hand in the Puniſhment : but to 
infer, that Men, whoſe Lives and Actions we 
are ignorant of, are Sinners above others, meer- 
ly from their Hering more than others, is 
barbarous Vncharitableneſs, and which they 
certainly cannot be guilty of, who do but con- 


ſider a Lazarus lying at the gate, full of ſores, 


whilſt a wretched Siner fits within cloath'd in 
purple and fine linen, and fares ſumptuouſly every 
day. As therefore we cannot judge of any 
one's Guilt by his Safferings, ſo neither can we 
of any one's Righteouſneſs by his Proſperity 3 
and, if we know a Man to be a Sinner, we can- 
not ſay he is abſolved, becauſe he goes unpuniſh d. 
His Condition may be, in truth, the worſe for 
that; for God may ſuffer him to paſs without 
Chaſtiſement, becauſe he may be a Baſtard, and 
not a Son, Had God ſtripp'd this Rich Man of 
his Purple, and laid him in Lazarss's place, 


perhaps he might have repented; but, being let 
alone, the poor Creature never bethought him- 
ſelf; he never lift up his Eyes, till he was gotten 
into Hell: A plain Argument that God was 


too much incensd againſt him, to give him the 
Bleſſing of a Correction. TS 


The next thing we are to examine, is, 


(4.) What was, and what ought to have 
been the Behaviour both of the Rich Man and 
Lazarus, under their ſeveral Circumſtances ? 


Of the former of theſe, we are told, That 
he was Rich, cloath'd in Purple and fine Linen, 
and fared ſumptuouſiy every day: And of the 

latter, 


( 23 ) 

fatter, it is ſaid, That he was a Beggar, and 
lay at the Rich Man's gate. In ſpeaking to both 
theſe, I ſhall have occaſion to handle a very 
_ uſeful Subject; that is, to ſhew what bounds 
God Almighty hath ſer to Men's Poſſeſſion and 
Enjoyment of Worldly Goods; and in Caſes 
of extreme Neceſlity, what Courſe is to be 

taken for a Livelihood. | 
The Firſt thing that offers it ſelf in the Rich 
Man's Character, is, his being Rich; and this 
deſerves. to be confider'd, becauſe there are 
ſome Texts of Scripture which ſeem to make 
that alone a fault : ex gr. Luke 6. 24,25. Wo 
unto you that are Rich, for ye have received your 
conſolation: Wo unto you that are full, for ye ſhall 
hunger. But if we take this together with the 
Context, we ſhall find, that the Rich and Full 
here are oppoſed to the Poor and Hungry, 
ver. 20, 21. and theſe are the ſame with the 
Poor and Hungry, Mat. 5. i. e. the Poor in Spirit, 
and ſuch as hunger after Righteouſneſs, So that 
by the Rich and Full here, are not meant thoſe 
that have great Eftates, but thoſe who ſet 
their minds on them, neglecting the things of 
another Life; and God forbid that all who 
have great Eſtates ſhould be either Rich or Full 
in this ſence. But doth not the Anſwer of 
Our Lord to the Rich Young Man, Mat. 19. 
imply as much, as that great Riches are incon- 
ſiſtent with true Religion? I/ thou wilt be per- 
feet, or (as it is in Mart and Luke) one thing 
lackeſt thou yet; Go and ſell that thou haſt, and 
give to the Poor, and thon ſhalt have treaſure in 
heaven, and come, and follow me. But this was 
manifeſtly a particular Iajunction given in a par- 
ticular Caſe. Our Saviour forekne the great 
C 4 Perſecu- 
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perſecutions which would attend the Profeſſion 
of the Goſpel, and conſequently, that all who 
would be his true Diſciples, muſt be fully 
| wean'd from the things of this Life ; which, 
becauſe few Rich Men are, to try this Young 
þ Man, he enjoin'd him to part with all he had ; 
but this only as a Teſt of his particular Sincerity, 
y no means laying it as a neceſſary Duty | 

upon all his Diſciples. And accordingly in 1 
that Charge which St. Paul directs Timothy to 
give the Rich, 1 Tim. 6. 17, 18, 19. we find % 

not a word of their ſelling all they have, aad 

giving it away : All that is there required of 
them, is, not to be high-minded, nor to truſt in 
their Riches, but in the living God; to do good, 
to be Rich in good works, to diſtripute, to com- 
municate: all which amount to no more than a 
good Uſe of their Riches. In ſhort, Riches, 
: - honeſtly gotten, are the Gift of God; and it 
can be no fault, ſurely, to receive- any thing 
at God's hands. They are a Talent truſted 
with Men, which they are obliged to im- 
. to God's honour, their own and their 
eighbour's good; and ſo long as they do 
that, they may ſafely retain their Right to 
them. We find that many the very beſt of 
God's Servants were very Rich: David died 
Full of Riches, 1 Chron. 29. 28. and yet was the 
Man after God's own heart: Job was the greateſt 
Man in all the Eaſt, yet God himſelf gives him 
the Character of being Perfect and Upright: 
And Abraham was very rich in Cattel, in Silver, 
and in Gold, Gen. 13. 2. and yet his Boſom is. 
the Manſion of departed Saints. There is no 

hurt then meerly in being Rich, and therefore 

Þ yo fault to be found with this Rich Man onen 
T CCC "" the 
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the account of his Riches ; unleſs we were 
aſſured, which we are not, that he either 
diſhoneſtly got or diſhoneſtly kept them. For 
Men may, though I believe it is very rarely 
done, get Eſtates by diſhoneſt means, ſuch as 
are Fraud, Injuſtice, Extortion and Oppreſſion - 
and Men may diſboneſtiy keep that which was 
honeſtly gotten ; that is, when, to fave their 
Eſtates, they make havock of their Religion. 
In either of theſe Caſes it is a Sin to be Rich; 
for it is againſt God's Will that we ſhould poſ- 
ſeſs any thing which we cannot get and keep 
with a good Conſcience. But becauſe the 
Scripture informs us not whether this Rich Man 
was concerned in either of theſe Caſes, we 
cannot tax him with that which we do not 
know him to be guilty of. To ſuppoſe him 
therefore Innocent as to the Poſſeſſion of his 
Riches, and that his Right to them was upon 
all accounts unexceptionable ; let us enquire, 
in the next place, whether he was as Innocent 
in the V/e and Enjoyment of them. And as to 
this, we are told, that he was cloath'd in Purple 
and fine Linen, and fared ſumptuouſly every day. 
Fared ſumptuouſly, c eau e. d, which 
ſignifies not only his keeping a great Table, 
but the giving himſelf up to any manner of 
Sports, Entertainments and Diverſions; by 
which it appears that he lived very High, in 
perpetual Gayety and Splendour, his Life was 
all Pomp and Pleaſure. Now to paſs a true 
Judgment of this Courſe of Life, it is neceſſary 
to conſider what Rules God hath preſcribed 
us in the Enjoyment of External Goods, viz. 
Kaiment, Food, and Recreations. 


1. God 


, 
: 
7 


dh nes Moo. 


Dey I 


* — - 
CL - 
" rn — 
—— * . _ — 
* — R - 7 
" R * . 
2 r 3 9 
rn r 2 
a 7 oF 


(26) 
1. God hath no where required that all Men 
ſhould go in one and the ſame ſort of Habit; 
nay, Right Reaſon (which is God's Law too) 
ſeems to require the direct contrary. For why 


ſhould not the different Ranks and Orders of 


Men be diſtinguiſh'd by different Habits, as 
well as the different Sexes ? Such a Diſtin&ion 
is neceſſary for the maintenance of Societies, 
and it is fit that Superiours ſhould have due 
Reſpe& paid them by their Inferiours. For 
although the pulling off an Hat, or bowing of 
the Body, be inconſiderable things of them- 
ſelves ; yet the Obſervance of. them helps to 


maintain that inward Reverence and Awe 


which Inferiours ought to have for Superiours, 
and without which, Governments would grow 
contemptible. But were the Qualities of Per- 
ſons not diſtinguiſh'd by ſome External Mark 
whereby Men may know them, how is it poſ- 
ſible Reſpe& ſhould be paid to them? And 
why may they not be diſtinguiſfd by difference 
of Habits, as well as any thing elſe ? All Na- 
tions whatſoever, both Barbarous and Civil, have 
choſen to diſtinguiſh them this way : From 
whence we may conclude, that ſince God hath 
not forbidden it by any poſitive Law, it is 
highly reaſonable they ſhould be this way 
diſtinguiſhed, 

2. It becomes particular Perſons to conform 


their Habits, in ſome meaſure at leaſt, to the 


innocent Faſhions of the Country wherein they 
live. I fay, it becomes Men to conform their 
Habits in ſome meaſure ;, but far am I from ſay- 
ing, that it becomes them to be ſtrict and nice 
Obſervers of Faſhions : For ſo to be, is a certain 
argument of a light, vain and trifling Mind 

p28. | : as, 
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as, on the other hand, to be affectedly Singular, 
and to thwart the common Modes and Faſhions 
that are generally received by thoſe among 
whom we live, is a ſign of either a peeviſh, fro- 
ward Diſpoſition, or a Mind puft up with Pride 
and Self- conceit. St. Paul, indeed, forbids us 
to be conform d to this World, Rom. 12. 2. but by 
World there, he means only that World we re- 
nounced in our Baptiſm, i. e. the ſinful Practices 
of the World ; for in all other things he him- 
{elf was as Conformable and Obliging a Man as 
ever liv'd : I am made all things to all men, faith 
he of himſelf, 1 Cor. 9. 20. i. e. all things that 
lawfully he might be; and thus, I ſay, no one 
muſt be more, for it is to the innocent Faſhions 


only that I allow of any Conformity, viz. ſuch 


as are agreeable to the Rules of Frugality, 
Decency, and Modeſty. And for the Rich to go 
Richly Apparell'd, is very fairly conſiſtent 
with all theſe Rules, for ought I can perceive; 
and therefore, where it is the Cuſtom, may be 
lawfully practiſed, and ought, perhaps, in 
Deference to the Judgment of Mankind, and 
by way of Civility ſo to be. If that Text of 
St. Peter, 1 Pet. 3. 3. be objected, wherein it is 
ſaid, Let not Womens Adorning be that outward, 
of plaiting the Hair, and of wearing of Gold, and 
of putting on of Apparel : It may be replied, That 
the Apoſtle doth not forbid this abſolutely, but 
that Women ſhould not make this their chief 
Ornament; that they ſhould not pleaſe them- 
ſelves with meer Outward Shews, but rather 
ſeek to adorn themſelves Inwardly with the 
Perfections and Graces of the Mind, which he 


ſtyles, the hidden man of the heart, ver. 4. with 


the ornament of 4 meek and quiet ſpirit : which 
internal 
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internal Excellencies are the trueſt Ornaments, 


incorruptible in themſelves, and eſteem'd of 
God. But, together with the Mind, the Body 
may be adorn'd too in a manner ſuitable to 
Peoples Circumſtances : Thus the King's 
Daughter is deſcribed to be at once all glorious 
within, and to have her cloathing of wrought Gold, 
Pfal. 45. 13. | | | 
3. As for faring ſumptuouſly ; let us under- 
ſtand it in as large a ſence as may be, ſo as to 
imply both the keeping a ſplendid Table, toge- 
ther with the Enjoyment of other Delights. As 
for keeping a great Table, it may be a piece of 
Hoſpitality, and that is a great Vertue : And as 
for the Uſe of Delights and Pleaſures, he muſt 
be a rigid Task-maſter to Humane Nature, that 
will not allow it any Recreation. | 
Have we then found no fault with this Rich 
Man all this while? I cannot ſay we have yet. 
But yet we muſt not pronounce him innocent; 
for if we view him a little more narrowly, we 
ſhall find him guilty enough. And his Guilt, 
fo far as can be gather'd from this ſhort Ac- 
count of him, lay in that, 


1. He ſet his Heart upon the things of this 


World. His Mind, it ſeems, was fixed upon 
theſe Pomps and Vanities, otherwiſe he could 
never have endured to have been fo conſtant in 
the Uſe of them: He was cloath'd in Purple and 
fine Linen, and fared ſumptuouſly every day. The 
Man, it ſeems, could never endure to be out of 


his Robes? And what more certain ſign is there 


of a vain Mind ? And he was perpetually ſur- 
rounded with ſenſual Delights; an argument 
that he was wholly given up to them: ſo that 
the Wretch was both Proud and Voluptuous. 

Had 
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Had he been of an Humble and Pious Diſpo- 
ſition, nothing could have hired him to have 
appear'd every day in State; and he would 
have preferr'd the Divine Pleaſure of a Reli- 
gious Retirement, before all the Pleaſures of 
Senſe ; his Soul would have been his chief care, 
and the Pampering of his,Carkaſs would not 
ſurely have been every day's work. But all his 
Delights was in Earthly Enjoyments ; he had 
no regard for Spiritual; and accordingly, in 
the ſequel of the Story, we find Abraham tel- 
ling him, Son, thou in thy life-time receivedſt thy 

ood things, ga. dd e he ſaith not good things 
abſolutely, but thy good things; intimating, that 
he plac'd his affections upon things he ought 


not, eſteeming thoſe' for good, which really 


were not ſo. And herein lay the firſt fault, 
the love of this World ;, a Cardinal Vice, and 
on which yet depend the other yet to be men- 


tion'd. 


2. He was Intemperate in the Uſe of Earthly 
Enjoy ments. And it is no wonder he ſhould 
be: For when Men have conceived of any thing 
as their good, and thereupon ſet their affections, 
they can be at reſt no longer than they are in 
the actual Fruition of it. A Deſire of Happi- 
neſs, is the principal and moſt prevailing affe- 


ction of our Nature, and we cannot but be 


eager in the purſuit of that, wherein we think 
our Happineſs lies. This Rich Man accordingly 
made his Pleaſures his Buſineſs; Dreſſing, and 
Feaſting, and Sporting, was the Entertainment 
of every Day; he beſtow'd all his Time about 
his Body, as if he had had no Soul to take care of. 
And can it be thought reaſonable, that, when 
God hath made Man of Soul and Body, he ſhould 
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ſo far attend to the baſer part, as to neglect the 
other infinitely more worthy ? Alas, our Souls 
are our Selves, it is by them that we are Men, 
our Fleſh and Blood is nothing but what Beaſts 


have as well as we. Our Bodies are indeed 


the Inſtruments of our Souls, and therefore a 
due Care muſt be had of them, otherwiſe they 
will become uſeleſs ; they are daily decaying, 
and therefore want daily repairs ; they will be 
jaded and tired out with continual Employ- 
ment, and therefore muſt have ſome Reſt and 
Refreſhment : but to keep them always at Reſt 
and in Recreations, is like pampering an Horſe 
that doth no manner of ſervice ; it is to he al- 
ways whetting a Tool that no body works with ; 
the abſurdeſt thing in the world, and of conſe- 
quence one of the moſt wicked and ſinful. 

3. He was Vain, and Proud. This I gather, 
from his affecting a Garb above his Rank and 
Quality: For he cloath'd himſelf in Purple, the 
proper Habit of Princes, whereas he was but a 
private Man. Some indeed contend, that by 
this Rich Man, is meant Herod ; but that is a 
miſtake countenanced by nothing, that I know 
of, but the Purple he wore. As for that Paſſage 
of Tertullian adv. Marcion, I. 4. c. 34. which is 
quoted for this purpoſe, it makes nothing for 


it; all that is there ſaid, amounts to no more, 


than that Our Saviour had an eye on Herod, in 
this Relation ; and by this Deſcription of the 
Torments of Hell, and the Joys of Heaven, 


ſought his Reformation. For Herod was alive 


when Our Lord ſpake this, and under a poſſi- 
bility of Salvation; which this Rich Man was 
not, and therefore he was not Herod. Being 


then but a private Man, it was intolerable Ar- 


rogance 


( 31) 


rogance in him to aſſume the Habit of a Prince: 
For Purple was Prince's Wear, and a particular 
Badge of the Royal Character; of which we 


have a very pregnant Teſtimony in Eunapius, In Vita 
who ſaith, that Longinus changed his Scholar Top. 


 Porphyry's Name from Malchus, which (being 


derived from the Hebrew 75») ſignifies a King, 
to Porphyrius, i. e. Purple-wearer, alluding to 


| | that Habit which was the Badge of Royal Aut ho- 


rity, © T Bamuxov & Lare mh, ar Clay 


6HIpinlag. 


4. He was Uncharitable : He had no Tender- 
neſs nor Compaſſion for the Poor and Afflicted. 


_ Whatſoever Objects of Pity offer'd themſelves 


to him, he never regarded them, nothing of 
that kind ſhould diſturb his Mirth and Jollity : 
A Lazarus might lie at his Gate, and, with the 
moving Eloquence of his Sores and Cries, im- 
plore his Charity, though it ſhould amount to 
no more than the Crumbs which fell from his 
Table; yet would not he hear him. He could 
ſerve his Dogs himſelf, no doubt,and with ſome- 

thing better than thoſe Crumbs ; but the Dogs 
might ſerve the Beggar, if they wow'd ; for his 
part, he had not ſo much Concern for him. One 
would wonder how the Wretch could be fo 
Hard- hearted and Unnatural : They who are 


Never well, but when pampering their own 


Carkaſles, ſhould, one would think, have ſome 
tenderneſs for other Men's. But this Self-love 
is a molt unreaſonable and ill-natur'd Vice, it 
makes Men utterly regardleſs of every body 
elſe ; provided they be but ſafe and well them- 
ſelves, they care not if all the reſt of Mankind 
periſh. But this Temper is ſo contrary to the 
Nature of God, who both is Good, and doth 

Good ; 
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tempt ſhewn to his Image, which He. hath 
impreſs'd upon all Mankind, and which is 


It cannot but highly provoke Him, and expoſe 
the Guilty to a moſt dreadful Vengeance. 


Rich Man: Now let us ſee that of Lazarus. 
And of him we have this Account, viz. That 
he was 4 Beggar, and lay at the Rich Man's 
gate, full of ſores, and deſiring to be fed with the 
Crumbs which fell from his Table, From hence 
it appears, that Lazarus was in as miſerably 


be well conceived to be, and being thus 
diſabled to provide for himſelf, betook him- 
ſelf to the Charity of others, and begg'd for 
his living : and a modeſt Beggar he was, for 
we find him craving only the Crumbs which fell 


we are particularly inform'd in, touching his 
Behaviour. | | 
We are, in the next place, to examine how 
both the Rich Man and Lazarus ought to have 
behaved themſelves in their ſeveral Circum- 
| ſtances. | 

The Rich Man ought, _ 
1. To have had his Affections wean'd from 


good things of Life to be uſed, but not to be 
beloved by us; for they are, in truth, unwor- 
thy the Affections of a Rational Soul, which 
is capable of a much nobler Paſſion, and which 
is inconſiſtent with the Love of this World, 
even the Love of God himſelf. And therefore 
we are forbidden to love the world, or the 
things 


Good . ſach an Affront to Him, in the Con- 
more-eſpecially viſible in Pious Perſons ; that 


Thus have we ſeen the Behaviour of the 


Poor and helpleſs a Condition as any Man can 


from the Rich Man's Table And this is all that 


the things of this World. God gives us the 
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things that are in the World; becauſe, if any 
man love the World, the love of the Father is not 


Fit ſelf preſs down the Soul, and the earthly Ta- 
1 bernacle weighs aown t he Mind, Wiſd. 9. IF. 
Wbither then muſt that Soul ſink, whoſe own 
' motions tend downwards, and which chuſes to 
lie perpetually groveling in the Duſt ? And 
hat will become of it, when ſeparated from 
the Body, by whoſe mediation alone it hath 
any taſte of ſenſual Enjoyments ? What will it 
do, when this World and all things therein 
mall be deſtroy d? The Author of a ſpurious _ 
Piece, publiſh'd under the Name of & St. Ma- Vid. Dr. 
 earins, tells us, That every Soul, after its de- 77% Rift. 
parture out of the Body, hath leave for two 210.7 
Days to go, under a Guard of Angels, whither- ; 
ſoever it pleaſeth upon the Earth; and there- 
upon the Soul that is Carnally-minded walks 
_ 7 ſometimes about the Honſe in which it de- 
ßparted, ſometimes about the Grave where its 
Body lies, and thus it ſpends the two Days 
ſieeking F as a Bird doth for its Neſt. Altho? 3 


this may paſs for one of thoſe extravagant Original is 
Whimſies, of which that Piece is full; yet it corrupted 
may ſerve well enough to repreſent thoſe im- in this 
patient Longings which every ſenſual Soul is Place: 1 
PpPoſſeſs d with, upon its leaving this World, 2 on 
and which, becauſe there is no poſlibility of a/. 
= gratifying them, muſt needs torment it, as it 
were, with a burning thirſt. And this was, 
in all probability, the main Ingredient even of 
that Flame which ſcorch'd and tormented this 
2 wretched Man in Hell. 
22. He ought to have been Temperate in his 
Enjoyments. They are miſtaken very much, 

| D | who 
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who think their Eſtates may privilege them to 
be Idle and Voluptuous, as if the Great men of 
the World were made, like the Leviathan in the 
Sea, P/al. 104. 26. meerly to take their paſtime 


therein. Rich Men have a weighty Calling, and, 


God expects they ſhould attend to it: Their very 
Riches are a large Talent, and which requires 
much Care to be managed, as it ought to be, i. e. 
to the Glory of God, and the Good of Mankind. 
Can any Man think it reaſonable to go in Purple 
and fine Linen, and fare ſumptuouſly every day, 
when he hath ſo many Sins to bewail, ſo many 
Luſts to mortifie ? Surely it becomes the Rich, 
ſometimes at leaſt, to retire from the Pomps 
and Vanities of the World, and betake them 
to their Cloſets, and there, with all Humility of 
Body and Mind, with Sighs and Tears, to la- 
ment their Tranſgreſſions, and to beg their 
Pardon. Can they think themſelves too Great 
to be Religious? Is it below any Mortal to Wor- 

ſhip God ? and is a Man's Soul the only thing to 
be diſregarded? If not, then it muſt be ac- 
knowledged, that the Recreations and Pleaſures 
of this Life ought to have the very leaſt part of 
our Time beſtow'd. upon them; for they are 


quite beſide a Man's Buſineſs, and therefore muſt 


by no means be his conſtant Employment. 


3. He ought to have been Humble. For, alas! 


what had he to be proud of? A great Eſtate ; 
that 1s, a great Truſt, and a large Account, an 
Abundance he knew not what to do with, 
and, as he manag'd it, actually the greateſt 
miſchief that could befall him. But he 


was finely Dreſs'd; that is, he was cover'd 


with the choice Excrements of Beaſts and 
Worms. What Perſonal. Excellency could 
. _ theſe 
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theſe infuſe into him ? Cloaths, the Inſtances 
of our Weakneſs, the Badges of our Shame; 
and are theſe things to be proud of ? When 
all is done, Vertue alone is the trueſt Excel- 
= . lency; and there is no Vertue without Humi- 


lity : ſo that whoſoever is Proud, let him but 
refle& upon himſelf, and his very Pride may 
teach him, that he is, as yet, Contemptible. 

4. He ovght to have been Merciful and 
Compaſſionate. All Men are Brethren by 
Nature : For howſoever ſome vain Men 
make mighty boaſts of their Pedigree, there 1s 
no more difference betwixt the Blood of the 
greateſt Prince and the meaneſt Beggar, than 
there is in Water that ſprings from one and the 
ſame Fountain : So that not to love all Men, 
fince all are ſo nearly related to us, is to be 
without Natural Affection; and he that doth 


not compaſſionate his afflicted Brother, forgets 


ſurely that he himſelf is a Man. But, to fpeak 
to this particular Caſe betwixt the Rich Man 


and Lazarus: The Rich Man ought to have 


ſeen all the Neceſſities of Laxarus ſupplied ; 
for, although he begg'd for no more than the 
Crumbs which fell from his Table, yet, in doing 
Good, Regard is to be had not to the Re- 
queſts, but to the Wants of Men : ſo that the 
Rich Man had fallen very ſhort of his Duty, 
though he had fed Lazerns with his Crumbs, 
had he not withal done much more for him. 
A modeſt Requeſt ought not to limit, but to en- 
large our Bounty; and the very Degs might 


have convinced this Rich Man, that, beſides 


hisCrambs, the Beggar wanted to have had his 
Sores dreſs'd ; that the Gate was not a fit Place 


for ſo weak and diſtreſs'd a Creature, but that 


3 he 
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he ought to have been taken into the Houſe, 
and great Care to be had of him, And well 
had it been for this Rich Man, had he done this; 
his Name, which now ſtinks, and is never 


mention'd but with contempt, would, like that 


of the good Samaritan, have been always men- 
tion'd with honour ; and, what is more than 
all the fame and applauſe in the World, Chriſt 
would have ſaid to him at the Laſt Day, Come, 
thou bleſſed of my Father, inherit the kingdom pre- 


pared for thee: For I was an hungred, and thou 


aveſt me meat; I was thirſty, and thou gaveſt me 


drink; I was a ſtranger, and thou tookeſt me in; 


naked, and thou cloathedſt me: I was ſick, and 
thou viſitedſt me, Mat.25.34,35,36. Nothing is 
loſt that is beſtow'd upon the account of Cha- 
Tity ; it makes God our Debtor, and God pays 
his Debts with Intereſt : If we viſit the Sick, 
he will viſit us with his Comforts ; if we cloath 
the Naked, he will cloath us with Robes of 
Light and Glory ; if we take in Strangers, he 
will receive us into Manſions of Reſt ; if we 
give Meat and Drink to the Hungry and 
Thirſty, he will feaſt us at the Eternal Supper 
of the Lamb. | 

The Rich Man then ought to have been 
Heavenly-minded, Temperate, Humble, and Com- 
paſſionate, We are yet to enquire what Lazarus 
ought to have been ? and, | 

1. Whether he ought to have been a Beggar ? 
This Queſtion requires a very diſt inct Anſwer : 


For all Governments, and ours 1n particular, 


looking with an evil eye upon Beggars, and, 
by ſevere Laws, diſcouraging Begging, as a 
pernicious Courſe of Life, Lazarus may ſeem 
guilty of a very great fault in practiſing it : 

And, 
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1 
And, on the other hand, Lazarus being repre- 
ſented, in Scripture, as a Perſon in favour with 
God, it may be thought a piece of Cruelty in 
Governments to puniſh Beggars. For the 
Direction therefore of our judgments in this 
Caſe, we muſt examine how far the Law of 
God forbids, and how far it allows of Beg- 
gin 


lawful means of ſubſiſting; ſuch as are Eſtates 
or Moneys of their own, or ſufficient Trades and 
Callings, or Strength and Ability to Work. 
It is ſuch a miſerable thing to crouch for a 
piece of Bread, that I have often ſtood amaz'd 
at the baſeneſs of thoſe Men's ſpirits, who can 
chuſe to ſubmit to it, rather than deny their 
own Covetouſneſs, or Idleneſs. Some, I have 
heard of, I may ſay, have known, that have 
daily taken their ſtanding in a common Paſſage 
of a populous City, and with a miferable Tone, 
and piteous Looks, implored the Charity of all 
that paſs'd by, when they have been able to 
give to thoſe from whom they have receiv'd 
as hath appear'd upon their Deaths, when a 
ſurpriſing quantity of Pelf hath been diſcover'd, 
which the Wretches had neither hearts to uſe, 
nor hearts to part with. There is that maketh 
himſelf poor, and yet hath great Riches, Prov.13.7. 
It is pity but that ſuch were made poor indeed ; 
but poorer indeed they cannot be made, than 
they make themſelves ; miſerable Wretches in 
this World, and infinitely more miſerable in 
another. As for thoſe who have Limbs and 
Strength, who can work, but will not, St. Paul, 
2 Thef. 3. 10. commanded, that neither ſhould 
they eat. The Apoſtle allow'd them no 

| D 3 Livelt- 


g. 
i. It forbids thoſe to Beg, who have other 
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Livelihood any other way, and conſequently 
not to Beg; and if they do beg, ſo far are 
People from being bound to relieve them, 
that, on the contrary, it is every one's Duty, 
in his Station, to endeavour to bring them to 
that Puniſhment which the Laws do juſtly 
inflict upon them: Jayls and Bridewells are 
in truth the propereſt Places for luſty Vaga- 
bonds ; and the greateſt Charity that can be 
| ſhewn them, is to fend them thither, where 
Stripes and Severities may correct and reform 
them. But is there no Allowance to be made 
to ſuch as being well Deſcended, and having 
lived plentifully, are afterwards reduced to 
Want ? Muit they become Drudges, who 
were wont to keep their Servants ? Muſt they 
Work for their Living, who never knew what 
Labour was ? Indeed, it is very hard, for 
thoſe who have had an ingenuous Education, 
to ſtoop to. ſervile Employments, and Work 
is a terrible mortification to ſuch as have been 
tenderly bred up; but then, methinks, Begging 
ſhould be as great a violence to their Spirits, 
as Labour to their Bodies ; and of the two, an 
Ingenuous Mind would chuſe the latter. But 
there is a great difference to be made betwixt 
thoſe who have loft Eſtates, and thoſe who 
have ſpent them: For Men may loſe Eſtates, by 
the meer Providence of God, without their 
_ own fault; but Eſtates are never ſpent, but by 
Folly and Exceſs. As for the former of theſe, 
viz. thoſe who have 4ſt Eſtates, true Chriſtian 
Charity will not ſuffer them either to Labour or 
Beg, but will, by generous and ſeaſonable Sup- 
plies, prevent their Neceſſities ; but yet, if thro 
the defect of their Neighbours Charity, they 

_— | fal 
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fall into ſuch Extremities as force them to do 
the one or the other, they are obliged in Con- 
ſcience to betake themſelves to Work. As for 
the latter, z. thoſe who by Prodigality, 
Idleneſs or Intemperance have waſted their 
Eſtates, there is not ſo much Regard to be had 
of them, as of thoſe who are born Beggars; 
they may talk of their Families, and their once 
plentiful Condition, but this is no argument to 
move any Conſidering Man's Bounty towards 
them : They have had Eſtates ; And why did 
they not keep them ? They were born of good 
Families; And why would they diſgrace their 
Parentage ? All this amounts to no more, 
than that they choſe to be Poor and Contemp- 
tible, when they might have been neither ; and 
if they choſe it, it is but fit they ſhould have 
it. Do they think to be maintain'd by gadding 
up and down with idle Stories in their mouths, 
and by paying troubleſome Viſits to their 
Friends and Relations, of whom they are fo 
unworthy ? Beſhrew their hearts that relieve 
them; they are the leaſt Objects of Charity 
in the World; e'en let them Work; it is 
fit they ſhould ſuffer, for the badneſs of their 

Example. | 
2. They are allow'd to Beg, who having no 
other means of Subſiſtence, are withal diſabled 
from getting their own Living. For when 
Men are in ſuch Circumſtances, that they muſt 
either Beg, Steal, or Starve, it is eaſie to de- 
termine which they muſt do: Star ve they can- 
not, Steal they muſt not, therefore Beg they 
ought. And ſuch were the Circumſtances of 
Lazarus; and conſequently, he, in Begging, 
did but his Duty; he took that Courſe for 
| D 4 a Liveli- 
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a Livelihood, which both Reaſon and Religion 
directed him to. 

3. They who do Beg, ought to be Modeſt 
in their Petitions. It is a common thing with 
thoſe, whoſe Neceſlities have made them Ob- 
jects of Charity, to make very large Requeſts ; 


as if the ſame Reaſons for which they are al- 


low'd to ask ſome things, would bear them out 
in asking every thing. But ſuch are unrea- 
ſonable: For as it is not the want of the Super- 


fluities, no, nor yet of the meer Conveniences 


of Life, which will juſt ifie the Practice of 
Begging, but the want of Neceſſaries; ſo they 
who ace Beggars muſt limit their Petitions to 
Neceſſaries, otherwiſe they exceed the bounds 
of their Commiſſion: and commonly do them- 
ſelves a great miſchief; for, by asking for 
ſuch things as they need not, they give Men a 
temptation to deny them even that which they 
have need to ask. But ſuch a Beggar was not 
Lazarus He, poor Creature, although his 
Neceſſities were very urgent, and the very 
Plenty of the Rich Man's Hauſe might have 


raiſed his Appetite, yet ask d for nothing more 


than the Crumbs which fell from the Table. 
Beſides which, we have another argument of 
his Modeſty, in that he did not impudently 
thruſt himſelf within the Rich Man's Doors, 
but was content to lie at the Gate, and to keep 
his diſtance. | 


4. It becomes Beggars to be Thankful for 


what they receive. For however great the 


Obligations of Conſcience are upon the Rich 


do give to the Poor, yet the Poor have no pro- 


per Right in any thing which the Rich poſſeſs, 
and, in ſtrict Juſtice, can demand nothing, 
| Which 
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Which Conſideration alone, would they duely 


attend to it, would cauſe them to behave 


themſelves in a more grateful manner towards 


their Benefactors than many of them do, who, 
whenſoever their unreaſonable Requeſts are not 
anſwer'd, will hardly vouchſafe to accept an 
Alms ſuited to their Neceſſities : Unworthy 
Creatures, and which deſerve to want the 
Relief they deſpiſe. Laxarus certainly was of 
another diſpoſition : he that begg'd but for the 
Crumbs which fell from the Table, would have 
receiv'd a piece ſent from it with thankfulneſs ; 
and he that was content to let the Dogs lick his 


| Sores, would have bleſs'd the Hand that had 


bound them up. 


And thus have we conſider'd the Behaviour 
of the Rich Man and Lazarus, both what it 
was, and what it ought to have been : And the 
ſumm of all is this. We have in Lazarus an 
Example of Humility, Modeſty, and Thaukful- 
eſs, for the Poor to imitate : In the Rich 
Man, an Example of Senſuality, Intemperance, 
Pride, and Unmercifulneſs, for the Rich to 
avoid. 

I ſhould now diſmiſs this Part of my Argu- 
ment, having diſpatch'd as much as I under- 
took upon it ; but it is not fit I ſhould overlook 
a remarkable Inſtance of the Goodneſs and 
Mercy of Almighty God towards this un- 
righteous Rich Man. I do not mean, in his 
great Poſſeſſions, (for thoſe I have already 


Proved to be no Bleſſings in themſelves) but 


in the Means uſed for his Reformation. God 
ſaw the Man immers'd in Senſual Pleaſures, 
and poſleſs'd with Self-love : To reclaim him 

| there- 


( 42 p, 


therefore, He preſented him with a ſad Spectacle 


of Mortality, and a tempting Occaſion of doing 
Good. For I do not queſtion but that Lazarus 
was led to the Rich Man's Gate by a ſecret 
hand of Providence, as well as his own deſires 
of Relief ; and that in the Beggar's Prayers and 
Cries, God entreated the Rich Man to do 
Good, and work out his own Salvation. And 


when this would not prevail, He cauſed the 


very Dogs to ſet before him his Duty : They, 
in licking the Poor Man's Sores, call'd earneſtly 
upon their Maſter to ſee them Dreſs'd and 
Cured. Who can conceive the various Arts 


and Contrivances of the Divine Mercy, for the 


Good of Men ! God uſeth not only the Miniſtry 


of his Word, but the Order alſo of his Provi- 


dence, to draw Men to Himſelf. Every day, 
and by every thing almoſt, we are call'd upon 
and minded of our Duty ; all the Works of 
God praiſe Him, and by doing their ſeveral 


Duties, provoke Men to do theirs. But, ſtupid, 


heedleſs Wretches as we are, how little doth 
all this affect us! Nay, ſometimes God uſes 
Extraordinary Means, and makes the Creatures 
ſpeak out to us: Thus an A rebuked the 
madneſs of a wicked Prophet; and the very 
Dogs would have taught an hard-hearted Man 
Tenderneſs and Compaſſion ; yet both the one 


and the other were irreclaimable. But when 


the Brute Beaſts become thus Preachers of 
Righteouſneſs, God calls aloud ; and woe be 
to that Man who doth not hear. 
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CHAP. II. 


L U K E xvi. 22, 23. 

And it came to paſs that the Beggar died, 
and was carried by the Angels into 
Abrahams boſom : the Rich Man alſo 
died and was buried. ” 

And in Hell he lift up his Eyes, being itt 
torments, and ſeeth Abraham afar off, 


and Lazarus in his boſom. 
N N Lives of the Rich Man and Lax arus, 

| in which we found the Rich Man to 
have very much the Advantage. We are now | 
to conſider their Latter Ends, in which we ſhall ; 
find them firſt EqualPd, and afterwards the i 
Advantage turning as much on Laxarus's fide. | 
In Death they were Equall'd ; and in the ſtate | 
after Death, Lazarus had by far the Pre- | g 
eminence. There was, in all likelihood, a 
great difference in the Circumſtances of their 
Dying. The Rich Man, queſtionleſs, died 
with a Croud of Phyſicians and Attendants 
about him, whilſt Laxarus breath'd out his Soul 
by himſelf : the one in his ſoft Bed, and fine 
Linen ; the other in his Rags, upon the cold 
Ground, and in the open Air. But this diffe- 
rence amounts to nothing, for the one died 
as 


E have hitherto conſider'd the | 


2 

as well as the other; and the Rich Man, by 
the attempts that were made to ſave his Life, 
died, perhaps, with the moſt pain and diffi- 
culty. 
ſignifies very little, whether a Man be Alone, 
or in Company; whether in a Bed, or in a 
Ditch : The dying Body hath too little Senſe 
to perceive things of that nature, and the 
departing Soul hath ſomething elſe to at- 
tend to. : | 

It would have been Time well ſpent, had a 
Man ſtood by and obſerved the Behaviour of 
theſe two, during their laſt Moments. What 
an Antidote would it have been againſt the 
Love of this World, to have ſeen all its 
Riches, its Glories, and its Pleaſures, ſunk 
into meer Vanity, and Vexation of Spirit? It 
would certainly have cured one's fondneſs for 
it, to have beheld this Rich Man, this Darling 
Son of Mammon, lying miſerable and helpleſs 
in the midſt of all the Succours which Earth 
could afford him. When all the Skill of Phy- 
ſicians was either baffled by the lurking Na- 
ture of his Diſeaſe, or the force of Medicines 
overborn by its violence ; Lord ! what would 


he have given, to have eſcaped the fatal Stroke? 
* A Brother of his, when in the ſame Con- 
Beaufort, dition, brake out into this language; Why 


* Henry 


Cardinal ſhould I die, being ſo Rich as Tam? If the whole 
A Realm would ſave my Life, I am able either by 
ſter, and Policy to get it, or by Mone) to purchaſe it: 
Ld. Chan- Ah! Will not Death be hired? Will Money do 
cellor in nothing? The ſame, no doubt, were this 
the time Rich Man's Thoughts, though he might have 
vith, more Wit, perhaps, than openly to declare 


them. And 1n this extreme Perplexity, what 


However, at the point of Death, it 


Comfort 


(a7 
Comfort was he capable of ? What could be 
faid or done to him, that might ſet his Di- 


ſtrated Mind at Reſt ? Should one tell him of 


the irreverſible Deſtiny of all Mankind, of the 
abſolute Neceſſity of Dying; this might con- 


vince him of the Vanity of his Grief, but is ia it 


ſelf an argument rather to encreaſe than dimi- 
niſh it. Hoc ipſum eſt quod me male habet, was 
Auguſtus Reply to one that adminiſtred this 
ſort of Comfort to him. Should one bid him 
look back upon his Life paſt ? Alas ! that was 
the Object but of his Sorrow and his Shame. 
Should he look forward to what was to come ? 
this was more diſmal : For who can think of 
dwelling with Everlaſting Burnings ? But he 
might have been a Sadducee, you'll ſay, and 
then he might have read himſelf a comfortable 
Lecture of the Soul's Mortality; he might 
have perſuaded himſelf, chat the breath in bis 
noſtrils was but as ſmoke, and a little ſpark in the 
moving of his heart : which being extinguiſtyd, 


his body ſhould be turn'd into aſhes, and his ſpirit 


vaniſh as the ſoft air, Wil. 2. 2, 3. God deliver 


me from that Condition, wherein a proſpe&t_ 


of Annihilation were the greateſt Comfort 
that could be afforded me : And, after all, 
what Aſſurance could any Man have, that even 
that were true? What ſatisfactory Anſwer 
could be given to a Soul asking, what if it 
ſhould be otherwiſe ? This is a Queſtion which 
a Man is very apt to put, when he perceives 
himſelf on the brink of Eternity; and I am 
confident that the greateſt Atheiſt that ever 
dy'd (if he dy'd in his Wits) left the World, in 
amazing Perplexities, at leaſt, about it. Was 
there no Eale then to be given this miſer able Man? 

| Truly, 


z 


N „ 
Truly, none, that I know of, unleſs it were 
a good Doſe of Opium, to ſtupifie his Senſes, 
and ſend him off in a ſound Sleep, to make his 
Experiment of the grand Perhaps. And what 
the Reſult of that would be, we ſhall ſee anon: 
In the mean time, let us turn our Eyes towards 
Lazarus, and obſerve how he acts the laſt 
Scene of his Tragedy. And a melancholy 


Scene it was, in all outward appearance, for 


a poor Creature to lie at the laſt gaſp, naked, 
and deſtitute of all Succours, ſo utterly forſaken 


of Mankind, as not to have the preſence ſo much 
as of one Friend to comfort or aſſiſt him. The 


ſenſe of being ſo forlorn, would, one would 
think, aggravate the Pains, and add Bitterneſs to 
the Agonies of Death. But yet ſo to think, is a 
Miſtake ; for Man often wants Help to bring 
him into the World, but he wants none to 
carry him out of it. We can die without the 
aſſiſtance of Friends, and the more peaceably, 
in all likelihood, the leſs we at that time have 
of their Company. And if Lazarus was for- 
ſaken of the World, he had the leſs reaſon to 
be fond of it, he had nothing to ſolicite his 
ſtay in it; and this alone might reconcile him 
to the thoughts of Death. But yet he had 
better and higher Reaſons ſo to be: He knew 
Death to be his Friend, not only in delivering 


him out of the Miſeries of an evil World, but 


in admitting him to the Joys and Happineſs ot 


a Better: He began now to have ſome foretaſt 


of his future Glories; and his Soul, through 
its paſſage to Immortality, made ſome Diſco- 
veries of the bleſſed Manſions which were pre- 
pared for it : It ſaw Abraham's boſom wide 
open for its reception, and Angels waiting to 
5 attend 
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attend it thither : This made it in haſte to be 
gone, to grow weary of its load of Clay, and 
to rejoice in thoſe Pains which haſten'd its 
Diſſolution. Ah! how well had it been for 
the Rich Man, could he thus have died the 
death of the Righteous ! but he had not lived 
his Life, and therefore he could not expect his 
Latter End: No, he had made it his buſineſs 
to treaſure up Sorrow againſt this Day of 
Sorrow ; and he had it in abundance. I have 
often wiſh'd that the vicious Libertines of our 
Age would be ſo kind to themſelves, and one 
another, as to viſit each other on their Death- 
beds; for would they but do that, We need not 
uſe any other Arguments to perſuade them to 
a Reformation. | 5 
And now, as ſurely as this Rich Man and 
Lazarus died, fo ſurely muſt all other Rich 
and Poor Men in the World. No Man is 
above, no Man beneath the Power of Death. 
It behoves Men therefore often to think of 
Death; for ſince ſo great a Change as 
Death will make in their Condition will 
moſt certainly befall them, they can never 
live wiſely it they live not in Expectation 
of it, and in all their Undertakings have 
not an eye to it. And the thoughts of 
Death muſt needs have a great influence 
upon both Poor and Rich. The Rich will 

thence learn, 1 | | 
1. Not to ſet their Affections upon the 
things of this World. For when they conlider 
that they can enjoy them but a little while, no 
longer than this ſhort Lite laſts, and that 
Death will moſt certainly deprive: them of all 
things here, they will take care how they ſet 
their 


(48). 


their Love upon them; and if at any time they 


perceive their. Affections to them growing 


inordinate, they will check and reſtrain them. 
To contra an everlaſting Paſſion for periſhing 
things, to fix one's mind immoveably upon 
what we muſt moſt certainly leave, is to lay 
the foundation of our own Everlaſting Miſery. 
For Souls carnally-minded muſt of neceſlity 
hanker after this World, even after they have 
left it; and becauſe it is impoſſible they ſhould 
enjoy their Deſires, they cannot but pine away 
in fruitleſs Longings and Deſpair. They 


therefore who duely think of Death, will 


endeayour to wean themſelves from the World, 
while they are in it, that ſo, when God calls 
them out of it, they may leave it willingly, 
may depart out of this Sodom without caſting 
ſo much as a look behind them. This World 


will be no more to them, than an Inn is to 


a Traveller, who, although he makes Uſe of 
what Conveniences he finds there, yet ſets his 
mind upon nothing, becauſe he knows he muſt 
preſently be gone ; and thus the conſideration 
of our departure hence, will beget in us a 


great indifferency to all things here below. 


The time is ſhort, (ſaith St. Paul:) Jt remaineh, 
that both they that have wives, be as though they 
bad none; and they that weep, as though they 
wept not; and they that rejoyce, as though they 
rejoyced not; and they that buy, as though they 
poſſeſſed not; and they that uſe this world, as 
not abuſing it : for the faſhion of this world paſſeth 
away, 1 Cor. 7. 29, 30, 31. 
21. Not to pride themſelves in Riches, Ho- 
nours, Beauty, or whatſoever Earthly Good 
they may chance to be poſſeſsd of: For 4 
| | WI 
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will quickly put an end to all theſe, if nothing 
elſe do before. Sickneſs and Old Age ruine 
the perfecteſt Beauties, and Death deſtroys 
thoſe very Ruines; inſomuch that thoſe fine, 
delicate Creatures, which to day think the 
Earth ſcarce good enough for them to tread 
on, ſhall, a very few days hence, be thought 
not good enough to abide upon the Earth, but be 
thruſt under ground, as intolerable Nuiſances. 
And as for Riches and Honours, Death 
reduces the Greateſt Man living to a Shroud 
and a Winding-ſheet, lays him in the Duſt, 


and makes him food for Worms. Con- 
* ſider this, vain Man, and be proud it thou 
can'ſt. 


3. Not to Deſpiſe the Poor. Would it not 


be a ridiculous piece of folly in an Actor upon 
the Stage, to deſpiſe and over- look any of his 
Fellows, meerly becauſe it is his lot to act the 
Part of a Prince or Emperour, and theirs to 
= perſonate a Slave? The very ſame is it in 

the Rich and Honourable to contemn the Mean 


and Poor : For, alas! this Life is, in compa- 
riſon, but a Tragedy acted upon the Stage of 


this World, which a ſhort time puts an end 


to, and then Death ſtrips us of our ſeveral 
Habits, and ſhews us to be by Nature all Equal. 
Great attainments in Piety, will indeed diſtin- 
guiſn us even after Death; but Haughtineſs 
and Arrogance are Qualifications that will 
ſerve only to diſtinguiſh us on the wrong 
ſide : For by how much the more we have 


2 deſpiſed others here, ſo much the more 
4 ſhall we our ſelves be deſpiſed and ſet at 
I novght hereafter. 
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ſince they can enjoy them no longer than they 
live, it is prudence to make them turn to 
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4. To do Good with their Riches. For 


; 1 


their account after they are dead: And there 
is no way to do this, but by beſtowing them 
upon Objects of Charity and Beneficence. 
Men may build Pyramids, and erect Pillars 
to their own Memory; but thoſe are found, 
by experience, to be unfaithful Keepers of 
their Truſt, either periſning themſelves, or 
loſing the Names of their Founders, and 
ever after ſtanding Monuments of we know 
not whoſe Folly. And what ſignifies it to 
the Dead, to have their Names toſs'd to 
and fro by the Living? If it be a Diverſion 
and Entertainment to any body, yet it can 
be none to them who are not ſenſible of it : 
but to do Good, is to lay up a Treaſure in 
Heaven, a Stock of real, unſpeakable Comforts, 
which will laſt to Eternity. 


This Wiſdom may the Rich learn, from the 
Conſideration of their Mortality, The Poor, 
on the other hand, may learn, | 


1. Not to Envy the Rich. For admit Riches | 
to be as great Bleſſings as you pleaſe, ſuppoſe [* 
Happineſs ſo cloſely united to them, that | 
every Rich Man muſt of conſequence be | 
Happy, (which yet is a very unreaſonable}! 
Suppoſition, and contradicted by all Expe- 
rience) this Happineſs, nevertheleſs is fo þ 
fleeting and valn, that it paſſes away like! 
a Dream, and at Death, quite vaniſhes, and] 
is loſt for ever. True, indeed, the Pious| 
and Devout Rich are Happy even after Death; 

but that is upon the account of their Piety, * 5 
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6. af their Riches: And by the ſame means the 


Poor may be as Happy as They. 

2. To bear their Poverty and Afflictions 
with Patience. However grievous Men's Suf- 
ferings may be, they cannot be intolerable, 
whilſt they conſider that they ſhall die ſhortly, 
and then be at reſt. Our Natures are ſo 
framed, as not to be able to endure great 
Violences long; but if preſs'd over-much, 
we forthwith leave the World and all its 
Evils together. What though our Road be 
deep, and the Weather ſtormy ; we are in 
ſight of our own Home, and that may cheer 
up our hearts under the greateſt Difficulties. 


I muſt confeſs, indeed, that the Proſpect of 
Death cannot miniſter much Comfort to an 


Atheiſt, or any other vicious Liver, in Afffi- 


ction. He, whoſe All is in this Life, who 


hath no Hopes in another, is undone, if Death 
be the beſt Remedy he hath left him : but the 
Caſe of ſuch Wretches is to all intents and 
purpoſes deſperate, to ſuch there is nothing 
reaſonable to be offer'd for their Comfort 
in Trouble. And therefore when I ſay, that 
the Proſpect of Death, is a Motive and Argu- 


ment to Patience; I mean, that it is ſo to 


thoſe alone, who, by their own fault, have 
not made it the contrary. For they to whom 
Death is not an Enemy, may reckon upon it 
as their beſt Friend, which releaſeth them of 
their Troubles, and introduceth them to Reſt 
and Joy; as will appear from what we are 


next to conſider : 


The State of the Rich Man and Lazarus 
E 2 1. Of 


7 1 


a koh LL ILES 


= IE RE LIED Ear nt 


© 


” 
— U on Soap 
1 Inn na 


— 


5 ——— 
— — . 5 
— - _—_— 


+ 
4 
4 
$11 

i 


( 3) 


1. Of Lazarus, of whom it is written, That 

he was carried by the Angels into Abraham's 

boſom. Tn which words we may obſerve, 

(I.) the Place to which Lazarus was convey'd : 
(2.) The Means by which. 


1. The Place, i. e. Abraham's boſom. And 
to the underſtanding of what is thereby meant, 
we muſt know, that the Jews were wont to 
_ expreſs the ſtate of the Bleſſed, by the Meta- 
Phor of a Feaſt or Supper; and to this Our 
Saviour alludes, when He ſays, Luke 13. 29. 
That they ſhall come from the Eat and from 
the Wet, and from the North and from the 

South, and ſhall ſit down in the Kingdom of God; 
41axM2yo0v), ſhall lean, or lie down ; which 
being the Poſture then in Uſe at Meals, the 
Gueſts lay with their Heads in one another's 
Boſoms; the moſt honourable Place was in 
the Boſom of the Maſter, and the Maſter of 
this Feaſt was with great reaſon ſuppos'd to be 
Abraham, that Father of the Faithful. All 


derſtand, that by Lazarus's being carried into 
Abraham's boſom, is meant, his being bleſs'd 
with very great degrees of Happineſs, as 
being an eminent Saint, and highly beloved. 
But, in the mean time, where do we ſuppoſe 
Abraham himſelf to be? We find, in Scripture, 
mention made of two Places as Seats of Hap- 
Pineſs, viz. Paradiſe, and the Third Heaven, 
Vid. Tenæi to both which St. Paul was caught up, at two 
” +4) ſeveral times, 2 Cor. 12. 2, 3, 4. for both the 
2 ©5%* Vifions and the Places were diſtin. The 
latter of theſe is the Throne of God, becauſe 
there is the greateſt manifeſtation of the 
wo Divine 


which being laid together, gives us to un- 


| 
| 


I 
$- 
7 
[7 
2 
"4 
I 
=. 
i 
* 
* 
wy 
e 
1 
Bl 
Pas 
2 Ol 
> > 
45, ; 
* . 
De?” at 
1 5 1 4 
1 
2 
BE \ 5 
It; 
* 4 
1 
. 
* 
8 
a7 
2 
7 


ory 
5 
83 
3 


c 


: * PPP SC Eres =p; 3 Pn cn 10, ee ‚ ey 
ws * > 2 3 gs 2 > pa 3 . \ *\ 
ee OS TA AE I ED Ros 2 DIY RR on Road a 


(53) 


Divine Glory : The former is the Receptacle 
of Holy Souls, as appears from the Promiſe 
of Our Lord to the Penitent Thief, Zuke 23. 43. 
This day ſhalt thou be with me in Paradiſe. And 
here it was that Lazarus found Abraham, and 
enjoy'd all thoſe Comforts wherewith Paradiſe 


abounds, i. e. all the Happineſs a Soul is ca- 
pable of, during its ſeparate ſtate, and which 


can be exceeded by nothing but the Glory of 
that Kingdom which God hath prepared for 
his Elect, and will beſtow upon them at the 
Laſt Day. And to this happy Place he was 
conveyed by Angels, which is, 24h, to be 
conſider d. The Angels are all miniſtring 
Spirits, ſent forth to miniſter for them who ſhall 
be Heirs of Salvation, Heb. 1.14. and many 
good offices certainly they do us, which we 


Kaare not aware of; but it is, doubtleſs, none 


of the leaſt, that they attend upon our 
Death-beds, waiting our Souls coming forth 


of our Bodies, and then ſafely conveying 


them to their Manſions of Reſt. We cannot 
ſuppoſe but that our Souls, upon their firſt 
entrance into the World of Spirits, are as 
much to ſeek, as Strangers in a foreign Coun- 


trey, they know not how or where to diſpoſe 


of themſelves. It muſt needs therefore be a 


mighty Satisfaction to them, upon their firſt 


arrival, to meet with ſuch a kind Welcome as 
theſe bleſſed Spirits which rejoice at the Sal- 
vation of Men, give them, proftering them 
their Aſſiſtance, directing them in their Way, 


N and accompanying them through the vaſt 


Regions of the Air, nor ever forſaking them, 
till they have brought them to Paradiſe, and 
ſeen them ſettled in the bleſſed Place their 

2 E 3 | Saviour 
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Saviour hath prepared for them. This we 
muſt acknowledge to be a ſingular Kindneſs 

and Benefit; eſpecially if we conſider withal, 
that the Angels are Guards as well as Guides, 
and that, were it not for their Protection, 
the Devils would ſeize upon every Soul as. 
ſoon as it ſteps abroad into the open Air. 
For the Air is full of thoſe Evil, Malicious 
Spirits, which are always in queſt of Souls, 
as of their Prey; ſo that a naked, unguarded + ! 
Soul doth no ſooner appear among them, 

than ſhe is caught up, like an unarmed Mer- 
_ chant by a Fleet of Pirates. But the Angels, 
like ſtrong Convoys, make them ſtand off, 
and keep at a diſtance. So that a Soul thus 
| guarded, goes on ſecure, and rides, as it were, 
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in triumph over all the Powers of Darkneſs ; 
which, however fierce with Rage and Malice, 
dare attempt nothing againſt her. And now, 
from Lazarns's being thus carried by Angels into 
Abraham's boſom, we may infer, that, 

1. No Good Man need be afraid to die. 
For we ſee, that all ſuch are well diſpoſed of 
after Death; Angels are their Guard, ang 
their Reſt is in Paradiſe. Why then ſhould 
they be afraid or unwilling to depart hence ? 
Can they think themſelves ſafer in the hands 
of Men, than in the Cuſtody of Angels? Are 
the Vanities of this World to be preferr'd 
before the Joys of Paradiſe ? Is the Conver- 
ſation of Men more acceptable than that of 
the Patriarchs, Prophets, Apoſtles, and all 


the Wiſe and Holy Souls that have ever been 


ſince the World began? Do we love the 
Company of the few Friends and Relations 
we have here, and are we loth to _— 

1 that 
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that of thoſe many beſt Friends that expect 
and would be glad to ſee us yonder ? The 
Phyſical Union of our Souls to our Bodies, is 
what we cannot conceive or underſtand ; but 
that they ſhould be united to them in io vio- 
lent an Affection alſo, as not to endure to 
leave them upon any Conſideration, feems to 
me a greater Difficulty. For what Account 
can be given, why they ſhould chuſe to dwell 
in Priſons, rather than be ſet at Liberty? 
What ſhould make them ſo fond of theſe 
troubleſome, uneaſie Lumps of Fleſh, as unwil- 
lingly to quit their hold of them, even upon 
the ſtrongeſt Invitations and Allurements of 
Heaven? When Paradiſe is open'd to receive 
us, and Angels ſtand ready to attend us thither, 
why ſhould we be loth to go? 

2. We have no cauſe to mourn for the 


I | Dead, ſuch, J mean, as are dead in the Lord, 


who died, as Lazarus did, with the Teſtimony 
of a good Conſcience, and in the Favour of 
God. For what can we find lamentable in their 
Caſe? They have left the World ; true, and 
all its Vanities, its Labours, its Cares, its 
Pains, and its Diſappointments; nay, and ſome 
Comforts, you will ſay, ſuch as Friends, the 
Light of the Sun, &c. As if they did not 
enjoy Comforts infinitely beyond all theſe. 
What Friends on Earth are there, to be 
compared with Angels and Saints? What 
Light, to that of God's Countenance ? If we 
will, notwithſtanding, weep for the Dead, 
we may : but, if when we have done, we will 
fit down and conſider, we ſhall find that we 
have Mourned over thoſe over whom we 
ought to have Rejoiced, and that we have 
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Weakneſs and Folly. 
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had no cauſe of Sorrow, except our own 


3. We ought, all of us, to do what good we 
can for one another. There is no Man on 
Earth ſo mean, as not to be worthy even of the 
greateſt Prince's Care; nor any office neceſſary 
for our Neighbour's welfare, that any Man 


ſhould refuſe to ſtoop to. There could not 
be a meaner Perſon, in outward appearance 
than LZazarns ; and yet he was the Care of 
Angels : Thoſe Glarious Spirits did not 
diſdain to wait upon a Beggar, but with 
cheerfulneſs undertook the Charge of his Soul, 
open'd to him the Gates of Paradiſe, and 
Abraham gladly received him into his Boſom. 
Shall any Mortal then think it beneath him to 
do good to his afflited Brother? Shall Man 
deſpiſe thoſe whom Saints and Angels honour ? 
So to do, is moſt intolerable Pride and Arro- 
gance; and we had beſt take heed how we 
are puilty of it: if we be, Paradiſe will never 
be our Portion; our Lot will never fall in 
Abraham's boſom, And indeed it is but fit, 
that they whom we would have no regard for 
in this Life, ſhould be for ever ſeparated from 
us in another; for we ſhould be apt to think 
dur ſelyes diſhonour'd in ſuch Company, and 
therefore ſhall be ſent to Jook hetter where we 
Can find it. 


4. All good Men have great reaſon to take 


comfort in Afflictions. The beſt Servants of 
God may be indiſtreſs, but can never be mi- 
ſerable ; let them be deſpiſed and perſecuted 


in the World, yet ſtill they are the Care of 


Heaven: And what cauſe hath that Man to 
complain, who hath God for his Friend, An- 
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gels for his Attendance, and whoſe Reſt is in 
Paradiſe ? There are no Sufferings in this 
Life proportionable to theſe Bleſſings, and 
therefore a good Chriſtian cannot have any 
cauſe of Sorrow anſwerable to that of his Joy. 
He may, under the greateſt trouble, ſay with 
the Pſalmiſt, Why art thou ſo caſt down, O my 
ſoul ? and why art thou diſquieted within me? 
hope thou in God, for I. ſhall yet praiſe him, who 
ic the health of my countenance, and my God, 
Pſal. 42. 11. 


2. The State. of the Rich Man after Death; 
of which we have this Account, viz. That 
he was buried, and in Hell he lift up his eyes, being 
in torment, and fees Abraham afar off, and 
Lazarus in his boſom, There was Care taken, 
it ſeems, of both the Rich Man and Lazarus, 
after Death ; all the difference was, in that 
Angels took care of the one, and Men of the 
other. The Angels ſhew'd their Care of Laza- 
rus, in carrying him to Abraham's Boſom ; and 
Men ſhew'd theirs of the Rich Man, in burying 
him. The Rich Man died, and was buried; 
that's more than we hear Zazarus was, But 
could not Angels have done him that good 
office too, if Men were ſo inhumane as to 
neglect it ? They cou'd, no doubt, but they 
ſaw no neceſſity for it: They knew that, ſo 
long as his Soul was ſafe, his Body could be 
in no danger; whatever became of it, it 


could not be convey'd out of God's ſight ; 


though it were thrown into the Fire, or de- 
vour'd by Wild Beaſts, the watchful Eye of 
Providence would attend every particle of it, 
and ſee that nothing of it ſhould be loſt. 

| | How 
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How could it have been ſafer, had it been 
buried? Are not Bodies as much loſt under 
ground, as above ? What is become of this 
Rich Man's Carkaſs by this time? It is very 
probable, that neither Art nor Coſt were 
wanting to embalm and make it durable; 
notwithſtanding all which, it is loſt to hu- 

mane Eyes as much as Lazaruss : and well 
were it for the Man himſelf, were it loſt to 
God's alſo. The Preſervation of it was no 
kindneſs to him ; the Annihilation of it, had 
that been poſſible, would have been a much 
greater. However, as things ſtand, his Body 
was as well diſpos'd of as it could be: but not 
his Soul ; no, here the World fail'd him. 
Never Man had a faithfuller Servant of it 
than he had, for it did all it could for him; 
it follow'd him to his Grave, but could go 
no farther. His Soul, which it had labour'd 
to detain but could not, was, when departed, 
quite out of the reach, and uncapable of any 
benefit from it; ſo that, helpleſs and naked, 
*twas left to ſhift for it ſelf in the ſtrange and 
unknown World of Spirits. And here it 
wanted Lazarus's Guides and Guard: Here 
were no Angels ready to wait upon it; for thoſe 
pure Spirits perceiv'd by its groſs and earthly 
Complexion, that it was none of their Charge, 
and it was fo foul, they abhorr'd to meddle 
with it. And now who can expreſs the Amaze- 
ment and Confuſion of this wretched Soul, 
when it perceiv'd it ſelf thus deſtitute, ſet 
naked upon the ſhore of an unknown World, 
having no Creature to befriend it, and of it 
ſelf not knowing what to do, or which 
way turn it ſelf ? Should it make toward 
| Heaven ? 
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Heaven? Alas, it knew neither the Road, 
nor the Place; and beſides, wanted ſtrength 
to perform that Journey. Even Lazarus had 
drop'd ſhort, had not Angels carry'd him: 
What then could ſuch a heavy Soul do, laden 
moreover with an inſupportable weight of 
Guilt ? Fen nothing but fit down and bewail 
its loſt and undone ſtate. But, Oh, the diſmal 
Horrours, the woful Agonies, that ſeized it, 
when, on a ſudden, it found it ſelf ſurrounded 
with a vaſt number of helliſh Fiends and 
Devils, that came like roaring Lions to devour 
it ! cruel, fierce, and implacable, whom no 
Tears can move, no Entreaties perſuade ! 
For it is but reaſonable to ſuppoſe that thoſe 
accurſed Spirits, ſeeing a Soul deſtitute of 
that Guard of Angels which God hath ap- 
pointed to all the Heirs of Salvation, make 
immediately to it, as their own, and laying 
hold of it, drag it to their Priſons, there to be 
kept in chains of Darkneſs to the Judgment 
of the Great Day. To theſe infernal Priſons 
was this Rich Man committed : But, for the 
fuller underſtanding of his State and Condition 
there, let us examine the words which de- 
ſcribe it, a little more exactly: In Hell he lift. 
up his Eyes, being in Torments, Here we have 
occaſion for theſe Enquiries : | 


1. What is meant by Hell. | 

2. Of what nature were the Torments 
which the Rich Man endured there? 

3. How he is ſaid to lift wp his Eyes. 


(1.) By Hel, we commonly mean a Place 
of Torments only, the Habitation of Devils 
and 


and Damn'd Spirits : but Ziv, which is here 


a ſence by the Ancients, who ſuppoſed all the 
Deceaſed, as well Good as Bad, to go to 
eue, and therefore underſtood it in a good, as 
well as a bad ſence. This is ſo notorious to 
all that are in the leaſt converſant with ancient 
Writers, whether Heathen or Chriſtian, as 
not to ſtand in need of any Proof : but yet, if 
others deſire further ſatisfaction herein, let 
them conſult but Biſhop Pearſon on the Creed, 
or Dr. Hammond's Practical Catechiſm, where 
We they treat of the Article of ChriſPs deſcent 
= into Hell, and they will find it proved at 
* large. The general ſence therefore of 4 
being the State or Place of departed Souls, 
includes Paradiſe, a Place of Reſt, as well as 
zivva, a Place of Torment, which we call 
peculiarly Hell. But it was in this latter Place 
that our Rich Man had his miſerable abode, as 
Our Saviour aſſures us, by adding, that he 
was in torments, And thus we paſs on to 
enquire, T5 

(2.) Of what nature were thoſe Torments 

which the Rich Man endured there? | 
Auguſtin. I. They were not Bodi) Torments; as may 
Civ. Dei, be inferr'd from hence, that this Man did not 
21. c. 10. go Body and Soul to Hell, becauſe he died, 
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. I! | ſeparated from his Body; and he was buried, 
WY ſo his Body was committed to the Earth, 
where, by the Law of God, it muſt remain 


deſtitute of a Body, cannot feel ſuch Torments 
as belong properly to the Body. Nor is it 
30y Proof to the contrary, in that this very 

| | Man 


tranſlated Hell, was not confined to ſo narrow 


and was buried: he died, and ſo his Soul was 


| to the General Reſurrection. Now a Soul 


Kh. 


(az 
Man is repreſented, ver. 24. as lying in Flames ; 
for that is only a Figurative expreſſion, ſigni- 
fying no more than the acuteneſs of his Tor- 
ments, and which gives us to underſtand the 
dreadful ſtate of thoſe who are the Objects of 
the Divine Wrath ; that Wrath, with regard 
to which, God himſelf is ſaid, Hebr. 12. 29. 
to be a conſuming fire. But as it would be 
Blaſphemy, to ſay, that God is a Material 
Fire ; ſo it cannot but be an Abſurdity, to 


ſay, that a Soul is tormented in a Material 


Flame. Nor, 24ly. do I conceive the Tor- 
ments here mention'd, to be the Effect of any 
Sentence judicially paſs'd upon this Rich Man; 
becauſe, I cannot apprehend that any ſuch 
Sentence hath been yet paſs'd upon him. For 
the Conceit, that All men undergo a particu- 
lar Tryal immediately upon their Death, 
ſeems to me utterly groundleſs, however 
generally entertain'd. The Holy Scriptures 
give not the leaſt countenance to it, that I 
can perceive, but rather the direct contrary ; 
for it tells us that the Devils themſelves are 
not judged yet, foraſmuch as God hath reſerved 
them in chains of Darkneſs unto the Judgment 
of the Great Day, Judes. Now if the Devils 
have not, as yet received their Sentence of 
Condemnation, what reaſon have we to think 


that the Souls of Wicked Men have? We 


hear but of one Judgment for Men, as well 
as for Devils, v:z. that of the Laſt Day, on 
which Chriſt ſhall come and render unto every 
man according as his work ſhall be, Rev. 22. 11. 
And if the Sentence be till that time deferr'd, 
the Torments muſt be deferr'd alſo to which 
that Sentence condemns them, And this was 

the 
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the conſtant Doctrine of the firſt Ages of the 

Church, however Men afterwards happen'd 
* guæſt. & to depart from it. Tles & 4!45t7w; Fs E g 
Reſſon. ad BeErowevay 11 dens & iv), i. e. There is no 
Orthodox. Retribution for what Men have done in this Life, 
4 We before the Reſurrection. Not that they thought 
Vide & that Souls ſleep during their ſeparate ſtate ; 


il Sr. Schol. but, that they abide in the Places God hath 
in Hebr. provided for them, in Expectation of Judg- 


1. 35 ment to come: The Souls of the Juſt, in 
Paradiſe, where they converſe with one ano- 
ther, with Angels and Archangels, and enjoy 


their Saviour by Viſion ; but the Wicked, in 


Hell, in company of the Devils, together with 
whom they are kept, as in Priſon, till the 
Day of Judgment. And this being, as I 
conceive, the moſt probable Account of the 
ſtate of departed Souls, we may hence frame 
a Notion of thoſe Torments which this 
Rich Man endures in Hell, and illuſtrate it 
by this familiar Example. Let us put the 
Caſe of a Malefactor committed to Priſon, 
ſuppoſe for Treaſon or Murther, the Fact fo 
notorious and heinous, that he hath no hope 
of being either acquitted or pardon'd, his 
Jaylor loads him heavily with Irons, and thruſts 
him down into a Dungeon, a diſmal Place, 
void of all Comfort, not having ſo much as 
one Ray of the Sun to enlighten it ; and 


here the Wretch is left without any com- 


pany but that of Toads and ſuch like noiſom 
Creatures crawling about him, his Mind all 
the while overwhelm'd with ſad Reflections, 
with Deſpair,and the horrours of an approach- 
ing Condemnation ; if he be viſited at any 
time by his Jaylor, it is only to be as 

| wit 
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with his Guilt, to be barbarouſly uſed, and 
to have Affliction added to his Miſeries. 
Now this Man may very truly be faid to 
be Tormented, although he be not yet Con- 
demned by the Voice of his Judge. Juſt 
ſuch, making allowance for the faint reſem- 
blance Earthly things have of Spiritual, may 
we conceive the ſtate of this Rich Man to 
be after Death : He ſtood Guilty of moſt 
heinous Violation of the Divine Laws, and 
was for the ſame Committed to the Priſons 
of accurſed Spirits, where. he was faſt bound 
with Chains of Darkneſs, deprived of the 
leaſt glimpſe of the Divine Fayour, under 
the amazing Expectations of an horrid 
Doom, without the leaſt hope ever to eſcape : 
Legions of Devils, in the mean time, fret- 
ting and galling him, twitting him with his 
Folly, upbraiding him with his Guilt, vex- 
ing and tormenting him with all the cruel 
Devices which an infernal Malice can in- 
vent: his own Conſcience all the while, 
which, if good, would afford Comfort even 
in Hell, joining with his Tormentors, and 
ſeverely laſhing him with cutting Reproaches. 
For a Soul thus to he ſurrounded with Ter- 
Tours from without, tortured with Deſpair, 
Horrour and Anguiſh within, and all this 
pointed and urged home with the dire. Ex- 
pectations of that dreadful Sentence which 
ſhall conſign it, e're long, to a ſtate of 
eternal and intolerable Woe, is certainly 
to be Tormented, and that horribly too. 
The World hath had a Demonſtration in 
one Sprra, at leaſt, that the bare Foretaſts of 
it infinitely ſurpaſs any other Torments -_ 

this 
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this ſide the Grave. And thus have we viewed 


the Rich Man's Torments: The next En- 


quiry 1s, 


(3.) How he is faid to iſe ip his Eyes in 


Hell. The Soul being an Immaterial Sub- 


ſtance, hath Eyes no more than it hath Hands 
or Feet; but then it hath the Faculty of Un- 
derſtanding, which is of the ſame Uſe to it 
as Eyes are to the Body : and therefore, as 
to lift up the Eyes, when ſpoken of the Body, 
ſignifies, to look about and take a view of 
things; ſo the ſame Expreſſion, when ap- 


plied to the Soul, muſt needs ſignifie the 


taking things into Conſideration. And a 
very fair time he took to bethink himſelf and 
conſider in, even when he was gotten into 
Hell, and in the midſt of Torments. Had he 
done as much in his Life-time, in the midſt 


of his Pomps and Pleaſures, it might have 


been to ſome purpoſe : but in Hell, Conſi- 
deration comes too late, and ſerves not to 
remedy, but encreaſe Sorrows : it may give, 


indeed, a Proſpect of Paradiſe, but then it is 


at a terrible diſtance, ſo as that the View 
may at once ſtrike us with a pungent Senſe 
of our Loſs, and the diſtance make us deſpair 


of ever Recovering it. He ſaw Abraham 


afar of, and Lazarus in his boſom. Ah, 
fooliſh Man! hadſt thou been wiſe betimes, 
hadſt thou lift up thy Eyes and looked about 


thee when thou ſhould'ſt have done, thou 
mighteſt have found not only Abraham, but 


God alſo to have been near thee ; thou 


mighteſt have perceived thy ſelf within the 


very Air of Paradiſe, and that the ſhort _— 
| | "2 v 


„ 
of thy Life was the utmoſt diſtance betwixt 
thee, and all its Joys. But, to ſee the miſchief 
of Inconſideration; in Hell, all Hopes are 
daſh'd ; there, Men are caſt back, beyond all 
poſſibility of Recovery; à vaſt bottomleſs 
Gulf lies between them and Happineſs ; a 
-Gulf unmeaſurably wide, and never to be 
paſs'd: A fad Proſpect! a woful Conſidera- 
tion! 5 | 
And now this ſurely may teach us ſo much 
_ Wiſdom, as not to deferr the thoughts of 

God, and the things of another Life, till it 
be too late, when the thinking of them will 
do us no good. It is in time, that we muſt 
provide for Eternity ; and if we lay not hold 
on Eternal Life whilſt we are on this ſide the 
Grave, it will be quite out of our reach when 
we are gotten beyond it. And what a vain, 
fooliſh thing is it, to put off theſe Thoughts 
from day to day, now that they will be ſo 
highly beneficial, and prove ſo comfortable 
to us, when hereafter we muſt think of them, 
whether we will or no? For the Flames of 
Hell will rouze our Senſes, however ſtupify'd 
with carnal Pleaſures ; thoſe Torments will 
make us feel, and we ſhall then lift up our 
Eyes, though we kept them ſhut all our lives 
long : but then it will be 1a vain ; for that 
Conſideration, which might have been the 
happy means of our Salvation, had it been 
taken up in this Life, will, in the other, ſerve 
only to enhance our Miſery. For here it 
would repreſent to us the Joys of Heaven for 
our Comfort and Encouragement, as being 
near us, and, by the aſſiſtance of God's 
Grace, eaſily attainable z but there, if it do 

Ss | F repreſent 


repreſent to us the ſame Joys, we ſhall ſee 
them at the ſame time ſo far removed from us, 
that the ſight of them will only make us ſenſible 
of the greatneſs of our Loſs, and fill our Souls 
with Anguiſh and Deſpair. O that Men would 
therefore ſeek the Lord whilſt he may be found, 
and call upon him whilſt he is near ! Wh 

ſhould Riches or Honours, the gilded Vanities 
of this World deceive any of us? God expects 
that the Rich, the Great, and the Noble ſhould 
be as ſolicitous for their own Salvation, as the 
very Meaneſt. For we ſee that He is no Reſpecter 
of Perſons, and that the ſame Puniſhments abide 
one as well as another ; and the Beggar La- 
Zarus, had he been as Lewd and Profligate a 
Wretch as the generality of our rambling 
Beggars are, could not have met with a more 
diſmal Portion in Hell than this Rich Man did. 
This therefore may ſerve for a Warning to us 
All, not to neglect our preſent Opportunities: 
but ſeriouſly to conſider of our ſtate toward 
God, whilſt the Day of Grace and Salvation 
laſts; that ſo we may ſee and know the things 
that belong to our peace, before they be hid from 


eyes. 
e 
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L UK E xvi. 24, 25, 26. 
And be cried, and ſaid, Father Abraham, 


have mercy on me, and ſend Lazarus 
that he may dip the tip of his finger in 
water and cool my tongue; for I am tor- 
mented in this flame. 
But Abraham ſaid, Son, remember that 
| thou in thy life-time receivedſt thy good 
things, and likewiſe Lazarus evil things : 
| bat now he is comforted, and thou art 
tormented. _ 


And beſides all this, between us and you 


there is 4 great gulf fixed : ſo that 
they which would paſs from hence to you, 
cannot ; neither can 955 paſs to us, 
that would come from thence. 


| E have, in theſe words, a Rela- 
tion of a Diſcourſe paſling betwixt 
| | the Rich Man and A braham, in 
which are many things particularly to be 
obſerved 3 But it is neceſſary, firſt, to pre- 
b 4 F 2 | miſe 
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miſe ſomething concerning the Diſcourſe in 
general, as, (1.) Whether any ſuch Diſcourſe 
did actually paſs betwixt them? And, (2.) What 
Inferences may be drawn from the Suppoſition 
that really there did. : 


1. Whether any Diſcourſe did actually 


c paſs betwixt the Rich Man and Abraham ? 
1 am verily perſuaded there did not: becauſe 


cannot conceive how there ſhould be ſuch 


a Communication held betwixt thoſe who 
were ſeparated at ſo great a diſtance, as the 
higheſt and moſt exalted Place in Paradiſe 
is from the loweſt Abyſs of Hell. I take all 
this Diſcourſe therefore, to be no other than 
an elegant Hypotypoſis, by which Our Lord, 
in an affecting manner, repreſents to us, the 
Paſſions and Miſeries of Wicked Souls de- 


parted this Life, and lying under the ſenſe 


of God's Wrath, together with the impoſſi- 
bility of their receiving any Relief. This 
is a Liberty that the moſt exact Hiſtorians 
take, with whom nothing is more frequent, 
than to repreſent the Thoughts and Paſſions 
of thoſe they write of, by putting Speeches 
into their mouths of their own compoſition. 


So that this Diſcourſe betwixt Abraham. and 
the Rich Man, is, as I conceive, not what 
was, but what, we may ſuppoſe, would have 


been ſaid on each ſide, had they been in a 


capacity of talking to each other; and 


therefore deſerves as much to be conſider'd, 


although it be feign'd, as if it had been 
literally true : becauſe it gives-us as fair a 
Repreſentation of both the Perſons, and how 
| „„ they 


G | 

they were affected, as a real Diſcourſe betwixt 
them could have done. But before we pro- 
ceed to a particular Conſideration of it, we 


are to enquire, ; 


2. What Inferences may be drawn from 
the Suppoſition, that this Diſcourſe did really 
paſs between them? Not that I deſign to 
make any ſuch Inferences, for to me the 
Suppoſition ſeems unreaſonable ; but others 
have, the Doctours eſpecially of the Church 
of Rome, and it may not be amiſs to fee how 
juſt they are. Some inferr from hence, that 

there is, or was at leaſt, inch a Place in Hell 
as Limbus Patrum; for they divide Hell into 
four Apartments, one call'd properly Hell, 
the Place of the Damn'd; another call'd 
Purgatory, wherein Souls departed, who are 
acquitted from the Sentence of Eternal Puniſh- 
ment, undergo a Temporal Puniſhment for 
ſuch Sins as are not expiated in this Life; 
a third Place they call Limbus Infantum, 1. e. 
the Receptacle of Infants dying unbaptiz'd ; 
the fourth is Limbus Patrum, in which they 
ſuppoſe the Souls of all the Faithful, who died 
before Chriſt's deſcent into Hell, to have been 
* confined, but Chriſt at his Reſurrection lead- 
ing them out, it hath ever ſince remained 
empty. This Place they will have to be the 
A fame with what is here calPd A4braham”s boſom. 
And yet in Abraham's Boſom Lazarus received 
| Comfort: whereas they teach of the Limbus, 
that no Comfort was to be had there, for- 
| aſmuch as the Patriarchs, during their abode in 
| it, ſuffer'd penam damni. So that either their 
9 1 F 3 | Account 
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Scripture Account of Abraham's boſom muſt 
not be true. Others of them would, from 
this Diſcourſe, inferr the Reaſonableneſs of 
* Vid. Pa- Praying to Saints: * © For, ſay they, it can- 
piſt Miſ- “ not be queſtion'd, but that the Saints hear 
repreſented © the Prayers we on Earth make to them, 
yo on 4 fince Abraham heard the Petitions of Dives, 
Jett **« who was at a greater diſtance, even in Hell. 
But I would ask theſe Gentlemen, whether 
Abraham was in the Limbus when Dives ſpake 
to him, or not? If they ſay he was not, 
they contradict their own Doctrines: If they 


ſay he was, they muſt acknowledge Abrabam 


and Dives to have been much nearer each 
other than We and the Saints are, even fo 
much nearer as the diſtance betwixt the Borders 
of Hell, and Hell it ſelf, is leſs than that betwixt 
this Earth and the higheſt Heaven; and how 
much that is, let themſelves judge; they them- 
ſelves muſt confeſs, that there is no proportion 
betwixt them; and if ſo, what becomes of 
their Argument? Is it reaſonable for a Man 
in London to make a Speech to the Czar at 
| Moſcow, becauſe when in the ſame Houſe with 
| him he could ſpeak to him and be heard? 

Oh, the mighty advantage of being Members of 
an Infallible Church! Men may then inferr any 
thing from any thing, and talk Inconſiſtences, 
and ſtill be in the right, This Communi- 
cation betwixt Dives and Abraham ſhall with 
one prove a Limbus, with another, the Rea- 
ſonableneſs of Praying to Saints, though both 
it cannot prove, and yet it proves both 
alike. But as for Praying to Saints, whoſoever 
| | EY Practiſeth 


Account of the Limbus muſt be falſe, or the 
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practiſeth it, upon the encouragement which 


this Text, or any other, that I know of, 


affords him, he is like to beſtow his Oraiſons 


to as little purpoſe as this Rich Man did his: 
he may Pray to them, indeed, but he fhall be 
never the better for it. 

And thus have I conſider'd the Inferences 
ſome Men have drawn from the Suppoſition 
of a Diſcourſe really paſſing betwixt Abraham 


and Dives, a Limbus Patrum, and Praying to 


Saints; Inferences that had never been made, 
had not the Doctrines firſt been invented. 
And now let us proceed to the Diſcourſe 
it ſelf, which the Rich Man begins in this 
manner : He cried, and ſaid, Father Abraham, 
have mercy on me, and fend Laxarus that he 
may dip the tip of his finger in water and cool 


my tongue; for 1 am tormented in this flame. 


In which words, let us conſider, in the firſt 
Place, and as a Preliminary to what follows, 


1. The Vehemency wherewith the Rich Man 
call'd upon Abraham : *orioz; gem, Gr, Cla- 
mavit Voce elata, Syr. He cried with a loud 
Voice, When he was in Hell, he could ſpeak 
out, it ſeems, and Pray earneſtly : Torments 
quicken'd and rais'd his Affections, the Flames 
of Hell put ſpirit and warmth into his 
Prayers. It is a great queſtion whether he 
ever Pray'd before; his Life was taken up 
too much with Dreſſing, and Feaſting, and 
Sporting, for him to attend to the Duties 
of Religion : or, if ever he did Pray, it 
was with much coldneſs and indifferency ; 
if he drew nigh to God with his lips, his heart 
| | F 4+ W. 
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pas far from bim; his Mind was rambling 
abroad, and gone in ſearch after other 5 
ters. And in this fault we do all of us, I 

fear, too much reſemble this Rich Man, 
either wholly neglecting our Prayers, or 
being preſent at them without fervency and 
attention. Many of us think no time loſt ſo 


much as that which 1s ſpent in Devotion, 
and therefore will ſpend little or none in it : 
And of thoſe who do pretend to wait upon 
God, how few are there that wait upon him 
as they ought ? How few perform this Service 


with that Seriouſneſs and Concern which 


becomes them, in a buſineſs of ſo great 
weight and moment ? For with what Humi- 
lity and Reverence ſhould a Creature ap- 
proach its Creator ? with what Proſtration 
of Body and Soul ſhould a Sinner addreſs him- 
ſelf to his offended God ? with what ardency 
of Deſire ſhould a Man Pray for the Divine 
Favour and Eternal Life ? with what Vehe- 
mency ſhould he deprecate God's Wrath and 
Eternal Death? But, alas! how little of all 


this is there in any of our Devotions? we 


go to them with that indifferency, and per- 
form them with that coldneſs, as if they 
were the leaſt concern of our Lives; and 
are as haſty to diſpatch them, as if they were 
real Grievances and a Burthen to us. I am 
perſuaded, that all our Conſciences give their 
teſtimony to what I now ſay, as to our 
private Devotions ; and as to our publick, even 
the outward Behaviour of many of us wit- 
neſſeth the truth of it: For it is not poſlible 
that Men ſhould behave themſelves ſo irreve- 

rently 
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| began the Diſcourſe, not Abraham. 


S> 
rently in the time of Divine Service, as many 
do, 'to the Reproach of our Worſhip, and 
the Scandal of Religion, were they affected 
with it as they ought to be. God in mercy 


look upon us, and give us ſo deep a ſenſe of 


his Greatneſs and Majeſty, and of our own 
Weakneſs and Neceſlities, as may throughly 


reform us: And may our own Conſideration, 


in time, not the Torments of Hell, when 
tis too late, make us ſenſible of our Duty, 
and teach us with what Fervency of Mind, 
with what Intenſeneſs of Devotion, we ought 
ta approach the Throne of Grace. 


2. We may obſerve, That the Rich Man 
Whilſt 
Men are in this Life, and before the Day of 
Grace be expired, Heaven begins with them. 
We, alas ! ſhould never think of God, did 
not He call upon us firſt ; and this, in con- 
deſcention to our Infirmity, He is graciouſly 
pleaſed to do many and divers ways, ex. gr. by 
the Miniſtry of his Word, by the Motions of 
his Spirit, by the Diſpenſations of his Provi- 
dence. And theſe Calls are many times very 
Joud, to thoſe eſpecially who are born under 
the Light of the Goſpel : but to All, they are 


loud enough to be heard, would Men be but 
attentive; for the ſound of them goes out into 


all the earth, and their words unto the ends of 
he world, But if Men will ſtop their Ears, 
and give no heed to them, during this Life; 
God will call no longer, Heaven hath no 
Regard for them when they are dead : They 
may then call to Heaven, if they ſee good ; 
Ss | | but 


Cj 
but their Calls will then be to as little purpoſe, 


as God's to them were before. It concerns 
us therefore to liſten to the Calls of God, 


while they laſt, and to enter upon a Con- 


verſation with Heaven, while that is making 
its Offers, and is ready to begin with us. 
Let us not flip this bleſſed Opportunity; 
now that God Calls, let us Anſwer ; the time 
will come quickly elſe wherein We ſhall Call, 
and He will not Anſwer, or, at leaſt, will not 
Anſwer to our Comfort. | 


We are now to conſider the ſeveral Parti- 


culars of the Diſcourſe, wherein the Addreſs 
of the Rich Man to Abrahan: firſt offers it ſelf : 
Father Abraham, have mercy on me, and ſend 
Laxarus that he may dip the tip of his finger in 


water and cool my tongue; for I am tormented 


in this flame. In which we may obſerve, 
(r.) The Title he gives Abraham: (2.) The 
Requeſt he makes to him. | 


1. The Title he gives Abraham, viz. that 
of Father. And this he made uſe of, no 
doubt, to render his Petition the more effectual; 
for he thought the Bowels of a Father muſt 
needs compaſſionate a Son crying out for Help 


in ſo deplorable a Condition. And, queſtion- 
leſs, he was of the Race of the Jews, and of 


the Stock of Abraham, an Heir of the Promiſes 
made unto the Fathers ; but in him we may 


perceive how a wicked Life invalidates and 


nulls the largeſt Privileges: This Man had 


as great one's as any on Earth, and yet his 
Sins brought him down to Hell, and laid him 


in 
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(75) 2 
in Torments. Let no Man therefore boaſt, or 
think himſelf ſafe, meerly becauſe he is born 
of Chriſtian Parents, Baptiz'd, and made a 
Member of Chriſt's Church, or becauſe he is 
of this or that SeQ of Chriſtians which pre- 
tends to the pureſt Worſhip, and moſt ortho- 
dox Faith ; much leſs let him value himſelf 
upon the Nobility of his Family, or the Great- 
neſs of his Eſtate : nothing of all this will 
bear a Man out againſt the Charge of a 
Wicked Life. Impiety will ruine us, be our 
other Pretenſions never ſo many, and never 
ſo great ; for theſe will rather aggravate than 
alleviate an Offender's Guilt, foraſmuch as 


they lay a ſtronger Obligation upon Men to 


do their Duty. Let no Sinner flatter himſelf, 
that he ſhall eſcape the Juſt Judgment of God, 
when he ſees an 1ſraelite, a Son of Abraham, 
in Hell, and in Torments. And now this 
Wretch could bethink himſelf of his Relation 
to Abraham, and could mention it, when, as 
he conceiv'd, it might turn to his own benefit, 
and be a means of eaſing him under his Mi- 
| ſeries. He could not remember it formerly, 
when it might have put him in mind of the 
Relation La⁊arus had to him alſo, and that 
He and the Beggar were Brethren, Sons of 
the ſame Father. The Ungracious Creature 
could call to mind his near Alliance to the 
great Patriarch, when it might ſerve the Ends 
of his Vanity or Intereſt ; but forgat it, 
when it might have been an Incentive to him 
to have done his Duty, when the Example 
Abraham ſet him, of receiving Strangers, 
might have moved him to 2 - 

| enefi- 


4 


Beneficence, and the Remembrance of their 
Common Progenitor might have urged him 
to compaſſionate his Afffi ted Brother. Had 
he ſo remembred his Father Abraham, as 
thereupon to have trod in his Father's ſteps, 
and to have behaved himſelf as became the 
Son of Abraham, he had made a true Uſe of 
his Noble Deſcent: but for a Man to talk of 
Worthy Progenitors, whilſt he himſelf leads 
a lewd and ſcandalous Life, and to make no 
other Uſe of their Honourable Memory, but 
under it to ſeek ſhelter and impunity for his 
_ own baſe and diſhonourable Actions, is but to 
diſgrace himſelf and them: And if Vice 
onght to be puniſh'd and diſcountenanc'd in 
any, it ought in them eſpecially who are 
ſo happy as to have extraordinary Motives 
and Encouragements to Vertue, in the Exam- 
ples of their own Anceſtors. But, to proceed: 


2. The Rich Man having thus put Abraham 
in mind of the near Relation he bare to him, 
makes his Requeſt; wherein the firſt thing 
that he deſires, is, that he would have Mercy 
on him: Father Abraham, have mercy on me. 
How doth the Juſtice of God triumph over 
this inhumane Wretch ! He who had no 


Mercy for his poor Brother in Affliction, is 


now driven to beg Mercy himſelf : Time was, 
when he would have ſcorn'd the thoughts of 
it; but God hath humbled him, and, by 


bringing him to Miſery, hath ſoundly taught 


him what it is to deſpiſe the Cries of the 
Diſtreſſed and Miſerable. The next thing 
that he begs, is, that Abraham would 

{end 
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fend Lazarus that he might dip the tip of 
his Finger in Water and cool his Tongue : 
Father en r. have mercy on me, and ſend 
Lazarus that\ he may dip the tip of his finger 
in water and cool my tongue; for I am tor- 
mented in this flame. 1 have already proved 
the Torments which this Rich Man ſuffer'd in 
Hell, not to have been Material or Bodily ; 
and that the word Flame is here uſed only 
to repreſent to us the acuteneſs of his Miſeries : 
It follows therefore of conſequence, that by 
Water here, we muſt underſtand ſome kind 
of Spiritual Comfort anſwerable to the Tor- 
ments endured ; ſomething that might be as 
refreſhing to a tormented Soul, as Water 'to 
a Body ſcorching in Flames. It is becauſe of 
the Imperfection of our Idea's of Spiritual 
Things, that the Holy Ghoſt hath choſen thus 
to ſpeak of them in Metaphors taken from 
Things Material; and the moſt uſeful way 
we can treat of them, is in the ſame manner. 
Should it be made an Enquiry, Why the &:ch 


Man ſhould chuſe rather to deſire Abraham to 


ſend Lazarus, than to beſeech Lazarus him- 
ſelf to come ; there might be two very pro- 
bable Reaſons given for it. 1. He might 
think, perhaps, that Lazarus, to whom he 
himſelf had been lately ſo inhumane and 
barbarous, would have refuſed at his Requeſt ; 
but that he durſt not, or, at leaſt, would not, 
at Abrabam's Command: Or, 24h, It may 
be, the Wretch's Pride and Haughtineſs of 


Mind, follow'd him even to Hell; fo that 


he might diſdain. to make his Requeſt to that 
Lazarus, whom. he knew but the other day 
1311 | | ſo 


* 
fo much his Inferiour. Hell is a Place for 
the Puniſhment, but not for the Correction 
and Amendment of Sinners; for the Wrath 
of God deſcends thither, but not his Grace: 
ſo that although its Inhabitants are made 
miſerable, yet they are not made better; 
and therefore it is but reaſonable to conclude, 
that this Rich Man retain'd all his Vices there, 
and among the reſt, his Pride and Arrogance. 


And this, by the way, may be no improbable 


Reaſon, why the Pains of Hell ſhould be 
Eternal, viz. becauſe the Damn'd will never 
reform and amend, and conſequently, will 
never be capable of Happineſs. But, to 
return to the Rich Man's Petition; Father 
Abraham, have mercy on me, and ſend Lazarus 
that he may dip the tip of his finger in water 
and cool my tongue; for I am tormented in this 
flame. Ah, miſerable Wretch ! Doſt thou 
now ſtand in need of help from Lazarus, who 
but now ſtood in need of thy help, and 
thou wouldſt not lend it him? How juſt ly 
hath God dealt with thee, to make thee beg 
for a drop of Water at his hands, who but 
now begg'd for the Crumbs that fell from thy 
Table, and was deny'd them. To ſee the 
dreadful Puniſhment that awaits Cruelty and 
Uncharitableneſs! but it is ſuch a contradiction 
to the Nature of that God, who both is Good, 
and doth Good, that it is no wonder he ſhould 
be ſo ſevere in his Judgments againſt it. Had 


— 


not this Rich Man much better have ſhew'd 


Kindneſs and Compaſſion to the poor Beggar ? 
If he had, he had not been in this ſad Condition ; 
no, had he taken Lazarus into his Houſe , 

| inſtead 
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inſtead of a Lodging in Hell, God had provided 
him a Manſion in Paradiſe 3 inſtead of a Bed 
of Flames, he would have found a place in 
the Boſom of Abraham. Had he, like the 
good Samaritan, bound up the Beggar's Sores, 

pouring into them Oil and Vine, God had 
ound up his Soul in the bundle of Life; nor 


© | would he ever have ſtood in need of a drop 
4 of Water to have cool'd his Tongue, but 


that Oil and that Wine would have refreſt'd 

him, they would have ſwelld up to whole 
Rivers of Pleaſure, whereof he might have 

drank his fill, nor ever have been a-thirſt. 
3 Thus much. for the Rich Man's Requeſt : 
1 The next thing to be conſider'd, is Abraham s 
Anſwer, which runs thus; Sen, remember that 
thou in thy life-time receivedſt thy good things, 
and likewiſe Lazarus evil things: but now he is 
comforted, and thou art tormented, And beſides 
all this, between us and you there 15 a great 
gulf fixed : ſo that they which would paſs from 


hence to you, cannot; neither can they paſs to 


” us, that would come from thence. The Rich Man 
1 had call'd Abraham Father; and Abraham, in 
requital, calls him Son. The Rich Man, it 

is poſſible, might be guilty of Miſtakes, in 
that Place of Darkneſs and Ignorance, and 
'Y think that Natural Relations continued even 
3 in the other World : but Abraham, ſeated: in 


the clear Regions of Light and Knowledge, 
i underſtood well enough that ſuch Relations 

| were of no longer duration than Men's abode 
upon Earth, and that there, where was neither 
YF marrying, nor giving in marriage, where the 
Relation of Husband and Wife ceaſed, _ 
RET: 1 a © a 


| Requeſt. But wherein doth the Vnreaſonable- 
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of Father and Son ceaſed alſo. He did not 


therefore call him Son, upon the account of 


that Natural Relation which was extinguiſh'd 


by Death, much leſs did he call him ſo upon 
the account of any Spiritual; for in this re- 
gard, they only are the Seed of Abraham, 
who are Followers of the Faith and Obe- 
dience of Abraham; and had this Rich Man 
been one of thoſe, he had never been tor- 
mented in Hell. Why then did he call him 
Son ? He call'd him ſo Tronically; and a 
bitter Sarcaſm it was, ſeverely upbraiding his 
Folly, that could in Hell hope for Relief, 
upon ſo weak a ground as Natural Relation 
was, after he had forfeited all his Title to 
Salvation, by the Practice of a wicked Life on 


Earth. But the Subſtance- of the whole An- 
ſwer, was a Denial of the Rich Man's Re- 


queſt, and that for two Cauſes, viz. 1. The 


Unreaſonableneſs, 2. The Impoſſibility of it. 
It was an unreaſonable Requeſt, and therefore 
ought not; it was an impoſſible Requeſt, and 
therefore could not be granted. The Unrea- 
ſonableneſs of it is expreſs'd in theſe words; 
Remember that thou in thy life-time receivedſt 
thy good things, and likewiſe Lazarus evil things : 
but now he is comforted, and thou art tormented. 
The Impoſſibility, in theſe ; And beſides all this, 
between us and you there is a great gulf fixed: ſo 


that they which would paſs from hence to you, 


cannot; neither can they paſs to us, that would 
come from thence, Let us conſider, 


1. The Unreaſonableneſs of the Rich Men's 


neſs 


„ 
neſs of it appear? Is it, in that he, in his 
Life-time, received the good things of this 
World? Did not Abraham himſelf the very 
ſame? for was not he alſo rich in Cattle, and 
Silver, and Gold? Gen. 13. 2. and how eaſily 
might the Rich Man have recriminated ? 
Father, remember that thou alſo receivedſt, &c. 
I muſt confeſs, indeed, there had been a great 
deal of Juſtice in this Recrimination, had the 
Rich Man's Wealth been the thing here charged 
upon him; but I have proved already, that 
his Fault lay not in this: He might have re- 
ceived, innocently, all the good things he did, 
had he received them with a due Diſpoſition of 
Mind, and made good Uſe of his Receits ; 
but herein he fail'd, for he neither receiy'd 
his good things as he ought, nor made the 
true Uſe of them. And this is what Avraham 
charges him with; Son, remember that thou in 
thy life-time receivedſt thy good things, and like- 
wiſe Lazarus evil things, The words are very 
expreſlive, and, as interpreted by the Ancients, 
almoſt every particle in them contains a Charge 
againſt this Rich Man; Son, remember that thou 
receivedſt. It ſeems, he had never thought 
of this before: Good Things he had, that he 
knew well enough, for he ſaw and felt them, 
but he never conſider'd whence they came: 
He forgat that he receiv'd them. Like the 


Z Swine, which devours the Acorns, without 
looking up to the Tree whence they fall; 
ſo he enjoy'd his good things, without any 
regard to the God that gave them: He took 
no care to render that Praiſe and Thankſgiving 
XZ which was due to his Benefactor, nor ever 
E G  dream'd 
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dream'd of the Account he was to give of his 
Stewardſhip. Thou receivedſt. The Original 
is dmaacs, which St. Chryſeſtom takes great 
notice of, and ſays that it differs from taaCs, 

in that it ſignifies not only to receive, but ſo 
do receive, as to quit all Claim to any further 
Demands, to acquieſce in one's Receits, and 
to take up with them as one's full Reward and 
Portion. If this Criticiſm be true, (as it well 

* vid. Fu may bd, for it hath had great * Followers, and 
1475 iy Chriſt himſelf obſerves the ſame diſtinction 
Greg. Mag. betwixt Exe and mR, Matth. 6. 2, 5 16.) 
Homil. in it can imply no leſs, than that the Man's 
Evarg, Mind was utterly immers'd in the Things of 
this World, and that he had not the leaſt 
regard or eſteem for the Things of another. 

But there can be no doubt of this, if we con- 

ſider further what Abraham adds, Thou re- 
ceivedſt thy good things; where the Pronoun 

Thy being very emphatical, doth fully expreſs 

aa a moſt horrid Depravation of the Man's Will 
and Affections, who could reckon upon no- 

thing as his Good, but the Delights of Senſe, 

and Enjoyments of this Life. If to this we add, 

the ill Uſe he made of his Poſſeſſions, we have 

his Charge compleat ; and this Abraham laid 

home to him, 1a telling him, that whilſt he 
received his good things, he ſuffer'd Laxarus 

to receive evil things; Son, remember that thou 

in thy life-time receivedſt thy good things, and 

likewiſe Lazarus evil things, He made no other 

Uſe of his Riches, but to gratifie his own | 

Pride and Senſuality, never caring to do Good ©! 

1 therewith, never conſidering that his Abun- 

lf dance was deſign'd, by the Giver of it, for 
| the 
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1 | Beſides all this, he was Liberal and Com- 


uſed his Receits, it had been as well with him 
acting quite contrary, he could expect no- 


dingly he was tormented, whereas Abraham was 


£28 CO 1 2 
the Supply of his Neighbours Wants. Now 
there was nothing in all this Charge to be 
retorted upon yy" vpn True, indeed, he 
received Good Things; but he remembred 
withal that he did receive them, and at whoſe 
hands too. Accordingly we find him build ing 
of Altars and calling upon the Name of the 
Lord, in every Place almoſt that he deſign'd to 
make any ſtay in. LSee Gen. 12. ). & 13.4, 18.J 
Let us hear the language but of his Servant, 
and Servants commonly ſpeak that of their 
Maſters, The Lord (faith he) hath bleſſed my 
Maſter greatly, and hath given him Flocks, and 
Herds, and Silver, and Gold, &c. Gen. 24. 35. 
Here we find all the Glory and Praiſe of the 
Divine Bounty return'd to God, as it ought 
to be. Neither did Abraham ſo receive theſe 
things as to acquieſce in them; but he look'd 
farther, even to the Promiſes of God, which, 
although at a diſtance, he believed and em- 
braced, confeſſing that he was a Stranger and 
Pilgrim on the Earth, Hebr. 11. 13. And ſo far 
was he from ſetting his heart upon any thing 

here below, that, at God's Command, he rea- 

dily offer*d up his only begotten Son, Hebr. 11. 17. 


paſſionate, receiving Strangers, and ſuccouring 
the Miſerable and Diſtreſſed. [See Ger. 14. 
& 18. Had this Rich Man ſo receiv'd, and ſo 
after Death, as it was with the other : but 
thing but a quite contrary Portion; and accor- 


comforted; nay,whereas Abraham's Boſom was the 
G& 2 very 
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very Seat of Comfort; and he himſelf beheld 
the Beggar Lazarus there enjoying the Delights 
of Paradiſe, whilſt he lay frying 1n the Flames 
of Hell. Nom He is comforted, and Thou art 
tormented, ſaid Abraham to him. Cutting 
Words! and which could not but enter deep 
into his Soul ; for they ſeverely upbraided him 


with his Folly, in taking up with the momen- 


tary Vanities of the World, without regarding 
the Everlaſting Joys or Miſeries of a Future 
State; and he found them true, by woful 
Experiment. And now let us hear how Abra- 
ham's words ſound, in a ſhort Paraphraſe : 
© Thou Wretch, that calleſt me Father, but 


cart, in truth, unworthy the Name of a Son, 
cc 


CC 
CC 
cc 
Cc 
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ſon, can'ſt thou deſire me to ſend Lazarus, 
or Lazarus to come, to thy Relief, when 
thou deſerveſt not the leaſt kindneſs either 
from him or me : Do but refle& upan thy 
Life paſt ; remember how thou behavedſt 
ce thy ſelf then, when thou receivedſt Good 
% Things at the hands of God, and wouldſt 
“ not acknowledge it, when thou hadſt power 
* to do Good and wouldſt not uſe it; no, not 
eto this very Lazarus, when in the greateſt 
<* Diſtreſs and Neceſlity a poor Creature could 
be in ; he begg'd but for the Crumbs that 
fell from thy over-charg'd Table, and thou 
e deny'dſt him. Thou deſiredſt thy Portion 
en Earth, and on Earth thou hadſt it; 
„thou deſpiſedſt the Happineſs of Heaven, 
“ and now thou wanteſt it; thou laughedſt at 
the Torments of Hell, and now thou feeleſt 
* them ; thou ſhewedſt no Compaſſion to 

| | « others, 


cc 
CC 


with what face, with what pretence of Rea- | 
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« others , and now none ſhall be ſhewn to thee: 
«< Hold thy peace, thou Wretch ; and as thou 
© formerly enjoyedſt thy Good Things, with- 


out regarding the Wants of Lazarw, even 


© ſo let him now enjoy the Comforts of 
„ Paradiſe, without troubling him with thy 
«© Torments in Hell.” And to ſuch a Rebuke 
as this, what could this miſerable Creature 


reply? His own Conſcience could not but 
convince him of the Juſtice of it, and make 


him lay his hand upon his mouth. 


2. The Impoſſibility of the Rich Man's Re- 
queſt, which is thus expreſs'd; And beſides all 
this, between us and you there is 4 great gulf 
fixed : fo that they which would paſs from hence 
to you, cannot; neither can they paſs to us, that 
would come from thence, Of what Nature this 
Gulf is, which is here ſaid to lie between the 
Manſions of Paradiſe and the Priſons of Hell, 
is very hard to define. * Some Doctours of *vid. Rie- 
the Church of Rome will have Purgatory to be Pits An 
there. But, one wou'd think they had choſen Tae * 
an improper Place for it; for, of all Places s, 82. 
imaginable, one wou'd never chuſe an unpaſ- 
ſable Gulf, for the Site of Purgatory : for how 
ſhall Souls get out of it, when they are once 
in? and yet theſe ſame Men ſuppoſe Purgatory 
to be the Common Paſſage to Heaven, and 
millions of Souls conſtantly wading through 
it. The Spirit wherewith theſe Men interpret 
Scripture, 1s very different, certainly, from 
that of the Primitive Fathers ; for otherwiſe 
they could never have found Purgatory in this 
Text, where the Ancients found the direct 

b 98 contrary. 
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no Endeauours whatſoever, will ſtand them in 
Setting therefore Whim- 


ſies aſide, it is hard to ſay what kind of Boun- 
daries and Fences thoſe are, which limit and 
confine the Motions of Immaterial Beings ; 


| becauſe M 


ankind is in the dark, as to the 


| Motions themſelves of ſuch Beings. But yet 
there 1s no queſtion to be made, but that 
Spirits are as much under the Power of God, 
| as Bodies are, and that He can reſtrain the 


one, as well as the other. 


He that can fay to 


the Sea, Hitherto ſhalt thou come, and no farther, 
can ſay the ſame to Spirits, and ſet them, in 
like manner, the Bounds which they ſhall not 


pals. 


And ſuch Bounds certainly He hath ſet 


both to Bleſſed and Accurſed Spirits, by which 
they are ſeparated from one another, and 
debarr'd all Intercourſe : a great Gulf is fix'd 
between them, ſo that they cannot paſs one to 


the other. 


And from hence it appears, that 


Departed Souls are in an Unchangeable State: 
2 Matter which deſerves well to be conſider'd 


by both good and bad Men. 


To the Good it 


will afford great Comfort, to conſider, that 
the Happineſs which attends them in the Life 
to come, is fix'd and ſtable, not wavering and 
uncertain as in this preſent Life. Here, our 


Health is often interrupted by Sickne 


ſs ; our 


Enjoy- 
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Enjoyments, by Croſſes; and, what is worſe, ** 


the Courſe of our Religion, by frequent Lapſes 
into Sin. We often grow languid in our 
Devotions, and cold in our Charity ; we 
trip and ſtumble ſo often in running our 
Race, that when we ſtand firmeſt, we muſt 
take heed left we fall : Whatſoever meaſures of 
Grace and Holineſs we may have attained to, 
our Salvation muſt be ſtill wrought out with fear 
and trembling, leſt we ſhould not perſevere 
unto the end; but having begun in the ſpirit, 
ſhould end in the fleſh, But in the next 
Life, there is nothing of all this unhappy 


mutability; no, there our Health is cer- 


tain, our Enjoyments indefeaſible, and our 
Innocence inviolable: Nothing of Hell can 
paſs that Gulf which is fixed between it 
and the Habitations of the Juſt. So that 
whenſoever a good Man falls into Trouble 
or Temptation, he may comfort himſelf 
with this Aſſurance, that this ſtate cannot 
laſt long with him: if it laſt to the end of 
this ſhort Life, that's all, it can laſt no 
longer : Let him bear up againſt it but till 
his Soul takes its flight to the Manſions of 
Paradiſe, and then he 1s ſecure ; nothing can 
then diſturb or moleſt him, but what muſt 
at the ſame time unſettle and break through 
the Everlaſting Boundaries of Heaven and 
8 | 

Again, The Conſideration of the Unchan- 
geableneſs of our Future State, would be of 
great Uſe to Bad Men; it would convince 
them of the neceſſity of a ſpeedy Repentance 
and Reformation: For {ſince they muſt con- 
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tinue for ever ſuch as Death finds them, ſince 
as they fall, ſo they muſt lie; Can there be 
any ſtronger Argument to make Men careful 
of their Actions, and ſo provident for Eter- 
nity, that whenſoever Death comes, it may 
find them prepared for it ? If they die well, 
they are made ; if ill, they are undone for 
ever: and die certainly they muſt, and that 
too the very next moment, for ought they 
know to the contrary, Is there then any 


greater Abſurdity in the World, than for - 


Men to live in a ſtate of Sin, wherein if they 


die, they ſhall be Damn'd ? Were there not 


a kind of Witchcraft in Sin, and were not 
Men beſotted by it, they would never ven- 
ture upon the commiſſion of any Wickedneſs, 
but they would ask themſelves what they 
are going todo. Were a Man in his Wits, 
he would fay to himſelf, What if I ſhould 
die in the very Act of this Sin, or, but before 
the Guilt of it be waſh'd off by Repentance ? 
then muſt I go into a ſtate of Everlaſting Mi- 
ſery, a ſtate of Woe, which admits not fo 
much as the leaſt Comfort, or hope of Remedy, 
And are the ſhort Pleaſures of Sin anſwerable 
to eternal Torments? Do I act reaſonably, 
when I chuſe, for the ſake of them, to run 
the hazard of everlaſting Burnings ? Would 
Men but thus bethink themſelves, they would 
certainly never do amiſs; there could be no 
Temptation of force enough to prevail againſt 


ſuch Conſiderations. As for the Sins and 


Errours of their Lives paſt, they may hence 
learn to refle& upon them with Sorrow, and 


earneſtly 10 beg Pardon for them; for ſince 
| | | they 
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they muſt lie under the diſmal Effects of 


them for ever, unleſs they be purg'd and 
done away in this Life, how dare they deferr 


their Repentance one minute? Reflections of 


this kind are indeed very grievous; and 
therefore bad Men are ſo far from calling 
their paſt Actions to remembrance, that 
they do all they can utterly to forget 
them. But what doth that avail, unleſs God 
forget them too? But, alas! He bears all 
their evil Deeds in remembrance, and remem- 
bers them the more tenaciouſly alſo, by how 
much the ſooner they let them flip out of 


their Minds. The only way to make God 


forget our Sins, is for us to remember them 
our ſelves, and confeſs them to Him, and bewail 


them before him. The Tears of a Penitent 


blot them all out, though recorded in Cha- 


racters otherwiſe indelible. Omniſcience can 


forget nothing but what it heareth accompa- 
ny'd with the Sighs of a broken and con- 
trite Heart. Had the Rich Man, in his Life- 
time, call'd to mind his Sins at this rate, he 
had never, after Death, been upbraided with a, 
Son, remember, &c. Sin is a miſchief that 
ſticks cloſe to us, and 1s not lightly to be 
paſs'd off: It will coſt us a great deal of 
Sorrow, before we can get clear of it ; the 
Guilt of it will not fall off in the midſt of 
Pomps and Pleaſures, while Men do nothing 
elſe but eat and drink, and riſe up to play: 
They may, indeed, by that means forget it 


| themſelves, but God nevertheleſs remembers 


it; and, unleſs a ſerious and unfeigned Re- 


bpentance intervene, will remember it for ever. 


Who 
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Who then doth not, in this Rich Man, ſee 
the ſtupid Folly of Sinners, that give them- 
ſelves up to the Vanities of the World, 
and put off their Repentance from day -to 
day ; loth to call their Sins to remembrance, 
teſt the remembrance of them ſhould ſpoil 
their Mirth ; till at laſt the day comes wherein 
they ſhall be remembred of them, but only 
to the encreaſe of their Sorrow, not in order 
to their Relief : For how earneſtly ſoever 
they may then Repent, their Repentance will 
then be in vain, their Cafe will be then 
deſperate, and their Recovery impoſſible. 
In a word, therefore, It concerns us All to 
make Proviſion for our Selves before-hand ; 
and fince it is an Unchangeable State which 
Death conveys us to, let us be ſo careful of 
our Actions, ſo circumſpect in our Lives, 
that, after Death, our State may be ſuch as 
we may deſire never ſhould be changed. 


Tan) 


. wor 


CHA P. IV. 
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of the Diſcourſe betwixt Abraham 

and the Rich Man: There remains 
a Second, which will give us occaſion for very 
different Meditations, the Subject it ſelf vary- 
ing. For Our Lord having an Eye to the 
ſeveral Vices of his Hearers, deſign'd, by 
this PARABLE, to reprove ſeveral of 
them, the Vices eſpecially of the Phariſees : 
Their Covetouſneſs, their Pride, and their 
Uncharitableneſs, he reprehended, in the Ac- 
count he gives of this Rich Man's Life and 
Converſation, and the Sufferings he under- 
went in Hell for it. But beſides theſe Faults, 
they had one more, which did directly defeat 
all his Endeavours for their Converſion, and 
that was, their Contempt of all the Miracles he 
wrought, and Teſtimonies he produced out of 
the Law and the Prophers, for the Proof of his 
being the True Meſſias, obſtinately demanding 


T HUS have ] diſpatch'd the Frſt Part 


of him a * Sion from Heaven. Againſt this * ge Mat 
perverſe Humour of theirs, He ſeems to level 16,1. 
the remaining part of this PARABLE, Mark . 
wherein He ſhews them how the Methods !“ 


which God takes for Men's Conviction, are 
altogether as effectual, as thoſe which they 
| | them- 


3 (97) 
themſelves would chuſe ; and that if they be 
not convinced, the fault is in themſelves, 


not in the want of Evidence. He repreſents 
therefore the Rich Man, as proceeding in 


his Addreſs thus: 


LU EE xvi. 27, 28, 29, 30, 31. 


Then he ſaid, 1 pray thee therefore, Father, 
that thou wouldeſt fend him to my F aher s 
Houſe : 

For I have five Brethren ; that he may 

teſtiſie unto them, leſt they alſo come into 
this place of torment. 

Abraham ſaith unto him, They have Moſes 
and the Prophets; let them hear them. 
And he ſaid, Nay, Father Abraham : but 

if one ment unto them from the Dead, 
they will repent. 

And he ſaid unto him, If they tie not 
Moſes and the Prophets, neither will they 
be perſuaded, though one * roſe from the 
Dead. 


JN which words we may obſer ve, 


1. The Neceſſity the Rich Man faw of his 
Brethrens Repentance. 

2. The Means he propoſed to bring them 
A 

3. The Methods God had taken for it. 


4. The Ex cellency of theſe Methods. 
i The 


... EI 

(I.) The Neceſſity the Rich Man ſaw of his 
Brethrens Repentance. It had been well for 
him, had he been as throughly convinced of 
it in his Life-time : But Repentance He then 
look'd upon as a piece of work either wholly 
needleſs, or which might at leaſt be well 
enough deferr'd to a Death-bed ; that it was 
time enough for a Man to Repent, when he 
could Sin no longer. Now he knew that his 
Brethren had the ſame thoughts of it, as he 
in his Life-time had ; but in Hell he was con- 
vinced of the Folly of them, and therefore 
deſir'd that they ſhould be ſo too. He per- 
ceived, by a ſad Experiment, that for Men to 
delay their Repentance, was the readieſt 
Courſe they could take to Everlaſting Miſery: 
and therefore he muſt needs have Zazirms 
ſent in all haſte to warn them of the Danger 
they were in, and to put them upon a ſpeedy 
Repentance, thereby to prevent their Ruine. 

I ſhall not here diſpute, whether the Souls of 
wicked Men in Hell have really that Kindneſs 
for their ſurviving Relations and Friends, as 
this Rich Man is here repreſented to have had. 
It is very poſſible, that they may have ſome 
remains of Kindneſs and Love to them ſtill 
left ; for it is hard to conceive how they 
ſhould become malicious to the utmoſt, and 
commence perfe& Devils in an inſtant, even 
ſo far as to deſire the Ruine and Deſtruction 
of all Mankind, without any exception. But 
this 1s an Enquiry more Curious than Benefi- 
cial, and therefore I wave it; only I wou'd 
deſire the Debauch'd Libertines of our Age, 
who make it their buſineſs to propagate 
os their 
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their accurſed Principles and Practices in the 
World, to take notice, that thus to draw 
Men into Sin, and thereby into Eternal Miſery, 
is an inſtance of ſo horrid Malice, that Our 
Saviour thought it not fit to repreſent even 
a damn d Spirit in Hell under ſo black a Cha- 
racter. To return therefore to that Neceſſity 
of Repentance which the Rich Man was con- 
vinced of, and deſired his Brethren ſhould be 
fo too. And is it not an unaccountable thing, 
that Men cannot be convinced of it in time, 
before they are fallen into thoſe Miſeries 
which it alone can prevent? that Men ſhould 
be ſo fond of the Path that leads to Deſtruction, 
that there ſhould be no turning them out of 
it? Brute Beaſts, when they ſee a Precipice 
before them, fly back, and will not be driven 
upon it, no, not with ſtripes; but more 
brutiſh Man runs upon his Ruine, and will 
not be call'd off it. But yet, to do Men Juſtice, 
they do generally acknowledge the Neceſſity 
of Returning, one time or other: How then 
comes it to paſs that they do not Return? 
Here is the Myſtery, that Men ſhould ſee the 
Neceſſity of it, and yet not do it. But the 
whole of the Matter is, they cannot fix a Time 
for it; there is no perſuad ing them that the 
time preſent is the only time, but they are 
ſtill for deferring their Repentance to the 
future; and hence it is that they never Re- 
pent at all. Lord, how miſerably do our 
Luſts befool us! they hoodwink and blind- 
fold us, and then lead us tamely on to De- 
ſtruction ; we, in the mean time, never 
thinking our {elves in any danger, till we 
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are upon the brink of the Bottomleſs-Pit, or 
dropt ipto it. Had one diſcourſed this Rich 
Man, in his Life-time, about Repentance, he 
would, queſtionleſs, have very freely acknow- 
ledg'd the Neceſſity of it, in order to Ever- 
laſting Happineſs ; he would have told you, 
that he himſelf did really intend to Repent 
before he died : but yet, we ſee, Death ſeized 
him before he did Repent, and left him for 
ever to bewail his Folly in the Torments of 
Hell. I make no doubt, but that of all the 
miſerable Souls now in thoſe Regions of 
Horrour and Woe, the greateſt part by far 
did deſign to Repent, one time or other 
but whilſt they deferr'd the work, Death 
came upon them before they had finiſh'd, or, 
in truth, ſo much as began it. It was there- 
fore not the Neceſſity of Repentance in general, 
but of the actual putting it in practice, the 
ſetting about it immediately, the Repenting 
that very inſtant, which the Rich Man's Bre- 
thren wanted to be convinced of; and where- 
of, to convince them, he would have had God 
to have done a new thing upon Earth. Which 
leads us to, 


(2.) The Means propoſed by the Rich Man 
to bring his Brethren to Repentance ; v. 
That Lazarus might be ſent unto them from 
the Dead, and exhort them to it: I pray thee 
therefore, Father, that thou wouldeſt ſend him to 
my Father's houſe : For 1 have ſive Brethren; 
that he may teſtifie unto them, leſt they alſo come 
into this place of torment, And this was an 
effectual Method, one would think. Suppoſe 
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we our ſelves = 850 one of nur lately de- 
ceaſed Neighbours ariſing out of his Grave 
and coming into the midſt of a Congregation 
of us at Church, and there ſtanding in his 
Shroud and looking ghaſtly round about him, 
ſhould deliver himſelf in theſe or the like 
words : © My Brethren, I am ſent from 


Cc 


God to bid you Repent : ; and, in Charity 
* to your Souls, I have gladly undertaken the 
Errand. Alas, you know not what you do, 
whilſt you run on in your Sins ; you don't 
at all conſider the infinite danger of a 
wicked Life. Your Breath in your Noſtrils 
is but a Vapour ; And do you depend upon 
the Certainty of it? You talk of Repenting 
to Morrow ; Are you ſure you ſhall live 
till to Morrow ? Or, if you do, are you 
ſure you ſhall Repent then ? It 1s many 
Days, nay, many Years, ſince you firſt took 
up this Reſolution, and yet the work is 


not ſo much as began with yon. Have 


you not yet learn'd, that when to Morrow 
comes, it will be to you as this Day is; 
that your hearts will be as hard, if not 
harder to morrow, than they are to day, 


and that then you Will be as much for de- 


ferring your Repentance as you are now ? 
But, in the mean time, you don't ſee how 
faſt Death is advancing towards you, and 
what a little diſtance he is from many of 
you : If you do not beſtir your ſelves, he 


will be upon you before you are aware, 


and catch you unprepar'd, in an impeni- 
tent ſtate, and under the guilt of all your 


Sins ; and then what do you think will 
” become 
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* become of you ? Oh, that you had had the 
< diſinal Proſpect I have had! that you had 
but ſeen the miſerable Souls weltring in 
* the Flames of Hell, as I have done ! How 
„many millions are there now roaring in 
* Torments? how many even of your own 
„Friends and Acquaintance, who all cheated 
« themſelves, juſt as you do, with hopes of 
* a long Life, and a late Repentance ? And 
hy ſhould you flatter your ſelves, as if 
your Folly ſhould eſcape better than theirs 
© hath done ? they took juſt the ſame Courſe 
© that you do, and are now bewailing their 
© Miſeries in the Sorrows and Horrours of 
« a ſad Eternity. I have ſeen it; and, believe 
% me, your Caſe will. be the ſame as theirs is, 
c unleſs you grow wiſer. Wherefore, in the 
© Name of God, and as you ever expect to 
© be Saved, I charge you to Repent; Repent 

<< preſently.” No would not ſuch a 
Diſcourſe as this, deliver'd to us by an Orator 
from the Dead, move us? Surely we ſhould 
think it the powerfulleſt Sermon that had 
ever been made concerning Repentance: It 
would certainly melt us all into Tears, caſt 
us down upon our Knees, and make us cry 
aloud for Mercy; ſure we ſhould never 
venture to commit one Sin after this. But 
yet God hath not thought this a proper 
Courſe to be taken with us; wherefore let 


us paſs on and conſider, 


(3.) The Means God hath made Uſe of, 
to bring Men to Repentance. And thele are 


expreſsd in the Anſwer of Abraham : They 
| * . have 


* 
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have Moſes and the Prophets; let them hear them. 
By Moſes and the Prophets, are meant the 
Writings of Moſes and the Prophets : For Moſes 
and the Prophets were not Contemporaries, 
and therefore their Perſons are not to be under- 
ſtood here, but the Books they have left behind 
them. A Metonymy, than which nothing is 
more frequent. The ordinary means there- 
fore which God hath youchſafed to make Uſe 
of for the Reformation of Mankind, are the 
Holy Scriptures the Sufficiency whereof to 
that End, and the Wiſdom of God in the 
Choice of them, lie next in order to be 
treated of. But I have one or two Obſerva- 
tions concerning the Uſe and Deſign of the 
Holy Scriptures, which naturally ariſe from 
theſe words of Abraham that I am ſpeak- 
Ing to, and which may here very ſeafonably, 
and which do in themſelves very well deſerve 
to be conſider'd. 


1ſt Oh. God deſign'd the Holy Scriptures 
for the Uſe. of the Lairy, as well as Clergy. 
They have Moſes and the Prophets; let them 
hear them, The Perſons here ſpoken of, are 
the Rich Man's Brethren ; of whom we have not 
the leaſt intimation that they were either Prieſts 
or Levites, If therefore they had Moſes and 
the Prophets for their Uſe, there was not a 
Man ainong the Jews which had them not for 
the ſame. This Obſervation might ſeem light 
and trivial, did not the barbarous Tyranny of 
a Domineering Church make it neceſſary ; 
the Church of Rome, 1 mean, which hath 
iacrilegiouſly taken away the Scriptures __ 
| | Res tne 


Ho Cl 
the Laity of its Communion : and whereas 
Abraham ſaith, Let them hear Moſes and the 
Prophets; She ſaith, Let them hear their Priest. 
True, indeed, here in England, we may often 
find a Bible in a Papi/Ps Houſe, but you ſhall 
| ſeldom find one in a Papiſt's Hands. Al- 
though the Prieſts dare not here abſolutely 
forbid the Uſe of it to their Proſelytes, for 
the ſame reaſons that they Conceal from the 
greateſt part of them ſome of the groſſeſt 
Errours of their Church, ( for I am verily 
perſuaded, that the generality of Papiſts know 
not the worſt part of their own Religion ; ) 
yet for a Man to ſtndy his Bible, is look'd 
upon, by them, as no good ſign of a firm 
Catholick, They are very ſenſible that the 
Bible 1s the terribleſt Book that was ever 
written againſt Popery ; and to be much con- 
verſant in it, is the next ſtep to Hereſie, for 
ſo they call Chriſt's own Religion. But in 
Spain, Italy, &c. where Popery dares ſhew it 
ſelf in its Colours, a Man ſhall not be allow'd 
ſo much as to keep a Bible in his Houſe : 
And even here (though their Tyranny cannct 
proceed ſo far as that, yet, what amounts to 
the ſame in effect) they will not allow Men 
to gather any Sence out of the words of the 
Scriptures, if they do read them, alledging, 
that they are vt of private interpretation, as 
they miſerably pervert St. Peter's words, 
2 Pet, 1. 20. And what difference is there 
betwixt forbidding Men to read at all, and 
forbidding them to underſtand what they 
read ? But hereby we ſee how far the Spirit 


of that Church differs from the Spirit of God. 
H 2 Did 
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Did the one deſign the Salvation of Men as 
much as the other does, Rome would not have 
driven them away from thoſe Scriptures to 
which God ſends them. | 


2d Ob}. It is our Duty to Study the Scrip- 
tures. They have Moſes and the Prophets; let 
them hear them. Tt cannot be ſuppoſed that 
God gave us his Word, and committed it 
with ſo much Exactneſs to Writing, and pre- 
ſerv'd theſe Writings with ſo peculiar a Care, 
that his Word might come pure and uncor- 
rupted to us, had He deſign'd, that, after all, 
we ſhould make no Uſe of it. But He knows 
it to be the Word of Life, and the moſt effectual 
Means of our Salvation, and therefore He 
would have Us Study it. He hath ſuited it 
to every one's Neceſſities and Capacities ; ſo 
that it will Exerciſe the Learned and Contem- 
plative, it will Inſtruct the Ignorant, it will 
Awake the Sleepy and Secure, it will Comfort 
the Deſponding and Afflicted, it will Reclaim 
the Vicious, it will Rebuke the Prophane, it 
will Satisfie the Doubtful, it will Confirm the 
Wavering, it will Reduce the Erroneous, it 
will recover the Lapſed, and, in ſhort, is 
uſeful to All, according to their ſeyeral Cir- 
cumſtances and Conditions. To employ one's 
Time therefore in the Study of it, is the pro- 
fitableſt Employment in the World, as well as 
the moſt acceptable to God ; to whom we 
cannot ſhew our Reverence in any thing 
more, than in the Regard we have for his 
Word. The holy P/almis# made it his Medi- 
tation day and night; he call'd it his Foy, his 


cli ght, 


( rot } 


Delight, his Inbedit ance; and thus he became 
a Man of God's own heart, Had all of us but 


the ſame Eſteem for it, Wickedneſs would not 
abound at the rate it doth ; for the Impiety 


of the preſent Age is not to be attributed to 


any Cauſe ſo much as the general Contempt 
or Neglect of the Holy Scriptures. - 


3d Obſ. Thoſe parts of Scripture which were 

written upon particular Occaſions, were de- 
ſign'd by God for general Uſe: as here we 
perceive the Prophets, all whoſe Prophecies 
were occaſionally written, are recommended 
to the Uſe of the Rich Man's Brethren. And 


this Obſervation I make, to confute the per- 


nicious Errour of thoſe People, the Quakers 
eſpecially, who, among other Arguments for 
ſetting aſide the Holy Scriptures, urge this for 
one, viz, that the Books thereof being written 
upon particular Occaſions, and many of them 
addreſs'd to particular Bodies of Men, they 
were to be of Uſe no further than to ſerve 
thoſe Occaſions, and were deſign'd to oblige 
no body but thoſe to whom they were imme- 
diately written: Thus the Epiſtle to the Romans 
ſhould oblige none but the Romans; thoſe to 
the Corinthians, none but the Corinthians, &c. nor 
to be of force with them neither any longer than 
one Age. But, not to inſiſt upon any other 
' Reaſon for the Confutation of this blaſp.1emous 
Pretence, we have in theſe words of Abraham 
a ſufficient aſſurance of the Falſhood of it; 
a manifeſt Declaration that God deſign'd the 
"Scripture for the Uſe of all Men in all Ages, 


foraſmuch as they are written for our learning, 
H 3 | being 
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being given by Inſpiration of God, and are pro- 


firable for Doctrine, for Reproof, for Correction, 
for Inſtruction in Righteouſneſs ;, that the man of 
God may be perfect, throughly furniſh'd unto all 


good works, And now let us proceed to the 


Fourth and laſt thing to be treated of: 


(4.) The Excellency of thoſe Methods which 
God hath taken for the Reformation of Man- 
kind, and the juſt Preference of them to 
any other. All which is implied in theſe 
words; If they hear not Moſes and the Prophets, 
neither will they be perſuaded, though one roſe 


from the Dead, When Abraham had told the 
Rich Man, that his Brethren had Moſes and 
the Prophets, i. e. the Holy Scriptures z; he 


nevertheleſs perſiſted in his Requeſt, to have 
Lazarus ſent to them from the Dead. He 
thought the Scriptures, it ſeems, inſufficient 
to work upon them, and therefore reply'd ; 
Nay, Father Abraham, but if one went unto them 


from the Dead, they will repent, The coming 


of one from the Dead to them, muſt, he 
thought, of neceſſity prevail. But Abraham 
let him know that he was miſtaken, and ſaid 
to him, 17 they hear not Moſes and the Prophets, 
neither will they be perſuaded, though one roſe 
from the Dead; intimating, that the Holy Scrip- 
tures are as effectual a Means of Reformation, 


as what he propoſed, and that it was im- 


poſſible for him to find out a better. We 
are therefore to conſider the Efficacy of 
Scripture for the Reformation of Men; And 


this will appear, by, 


1, Examin- 
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1. Examining how the Scriptures are in 
themſelves qualified for that End: And, 


2. Comparing them with the Means here 
propoſed, viz. the Ariſing of one from the 
Dead. : 


(r.) How the Scriptures are in themſelves 
qualified for the Reformation of Mankind. 
The Reformation of Humane Nature lies 
wholly in illuminating the Underſtanding, 
and rectifying the Will and Affections; for, 
it's Corruption lies in the Blindneſs of the 
one, and the Perverſeneſs of the other. Now 
there is no Illumination of the Underſtanding, 
like to that which the Scripture gives : For 
the Bible is the moſt inſtructive Book in the 
World. It is a moſt compleat Syſtem of 
Morality, and gives us ſuch true Notions of 
God, our ſelves, and all other things, ſo far, 
at leaſt, as is neceſſary for the regulation of 
our Behaviour, that we cannot but admire 
that great Reaſon on which all the Precepts 
of our Duty are founded. The Word of God 
is the only Treaſury of Wiſdom and Know- 
ledge; and they who throughly underſtand 
it, are truly wiſer and better learn'd than 
any Creature on this fide Heaven : They are 
ignorant of nothing that is fit for Man to 
know, for the Conduct of his Life. Every 
Vertue, and every Vice, 1s there expoſed in 
its naked colours; the true limits are ſet to 
all our Actions ; and, in a Word, there we 
may learn the Whole Duty of Man. The Study 
of it elevates the Mind, and inſpires noble 
| . = 4 . Thoughts, 
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Thoughts, and ſublime Idea's; inſomuch 
that it is a common thing to hear ſuch things 
from the mouth of a poor Peaſant among us, 
as far ſurpaſs the moſt exalted Strains of the 
ancient Philoſophers : I ſpeak not of Wit, 
1 ; but of Reaſon and Senſe. And then as for 
* rectifying the Wills and Affections of Men, 
Wo which conſiſts in drawing them off from 
"7 unworthy Objects, to the chuſing and em- 
bracing ſuch things as are really good; what 
more effectual courſe can be taken, than by 
ſhewing Men the Baſeneſs, the Folly, the 
Danger and Deformity of Sin? the Excel- 
lency, Wiſdom, Safety and Beauty of Holineſs ? 
how empty and diſlatisfying all things here 
Below are, the Fulneſs of Satisfaction that is 
to be had in things Above. And all this the 
Holy Scripture doth with that force which 
excels all the ſtrength of humane Eloquence 
| it ſtrikes home, and preſſeth hard upon the 
ft Conſcience ; is quick and powerful, and ſharper 
1 than a two-edged ſword, piercing even to the 
b dividing aſunder of foul and ſpirit, of the joints 
and marrow, Hebr. 4.12. But becauſe it may 
be objected, That theſe Qualifications belong 
to the Matter of Scripture, and not to the 
Manner of its Delivery; and that {uppoſing 
the ſame Matter to be deliver'd by one riting 
from the Dead, it might be more effectual; 
Let us, . 


(2.) Compare this Method which God hath 
taken of delivering the Goſpel to us, with 
that propoſed by the Rich Man, viz. the 
delivery of the ſame Goſpel by a Meſſenger 
3 | from 


C43 
from the Dead. The Avthority of the Holy 
Scriptures God hath ſufficiently eſtabliſh'd, by 
giving ſuch Teſtimony to them, that no rea- 
ſonable Man can call in queſtion the Truth of 
them. Moſes received the Law from the 
Mouth of God himſelf, and an whole Nation 
was at once Eye-witneſſes of the mighty Signs 
and Wonders which God wrought for its 
Confirmation. The Writings of the Prophets 
were confirm'd by the Events of Things 
which directly anſwer'd to their Predictions ; 
and the Veracity of Chriſt and his Aroſtes 
was proved and atteſted by ſuch Demonſt ra- 
tions of the Spirit of God, as ſtopp'd the 
mouths of all Gain- ſayers: So that here is no 
want of Evidence to convince Men of the 


Truth of the Doctrine contained in the 


Scriptures. And that Men may not want 
Means of being inſtructed in it, beſides the 
committing of it to Writing, and diſperſing 
thoſe Writings through the World, God hath 
eſtabliſh'd an Order of Men, whoſe peculiar 
Buſineſs and Charge it is to be Miniſters of 
his Word, to teach and inſtruct People in 
the knowledge of it. So that to the Evidence 
whereby the Truth of the Goſpel is confirm'd, 
here are added abundant Means of knowing it. 
And now, what more could one riſing from 
the Dead do, than acquaint Men with his 
Meſſage, and convince them of the Truth of 
it? He could ſay nothing material, but what 
we either do or may know already. But the 
Strang eneſs of the Appearance would ſtrike 
Men with Horrour. Men would have an aweful 
Regard for ſuch a Mellenger ; his Words 

5 would 
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would fall with weight, and make a deep 
and laſting impreſſion upon the Hearers. I am 
apt to think, indeed, that ſuch an Appearance 
would put any of us in great Confuſion, - 
and that we ſhould be thereupon in great 
Terrour and Amazement-: but the Effe& it 
would have afterwards, depends altogether 
upon the Diſpoſition of Mind wherewith 
Men are prepared to receive it. Men of 
Serious, Conſidering Tempers, and that are 
Religiouſly diſpos'd, wou'd, no doubt, lay 
it up in their Hearts, and be much the 
better for it; and ſuch as theſe the Word 
of God doth already influence : but they 
who are given over to their Luſts would 
quickly forget it, the Impreſſions of it would 
wear out by degrees; and then, nothing 
being left to affect them, but the Impor- 
tance of the Meſſage it ſelf, they would be 
as regardleſs of that, as they at preſent are 
of . the Scriptures, and be the very ſame Men 
as ever they were, if not worſe/ | 
We have ſeveral demonſtrative Inſtances 
of this in Holy Writ ; for, John 11. we may 
find Lazarus (not the Lazarus we have been 
diſcourſing of, but another, the Brother of 
=—_ Martha and Mary) raiſed from the Dead: 
1 But were all that ſaw it, convinced by it? 
1 ; Nothing leſs. Some indeed believed ; but 
= others went their ways and told the Phariſees, 
ba 7, e. became malicious Informers againſt Jeſus, 
1 by whoſe Power the dead Man was raiſed. 
Did the Phariſees themſelves believe there- 
upon? No, but went and took counſel, 
and from that day forth reſolved to put 
Jeſus 


ä 
Jeſus to death, nay, and to put Laxarus him- 
ſelf to death too, Joh. 12. 10. as if they 
would have been revenged on him, for 
coming from the Dead, to ſhew them the 
Mieſſi as. „ 

But if the Reſurrection of any one from 


the Dead could prevail upon Sinners, one 


would think the Reſurrection of Chr: Him- 
ſelf ſhould ; and yet we ſee the greateſt part 
of the World continuing ſtill obſtinate in 
their Unbelief. You will ſay, perhaps, be- 
cauſe they are not ſatisfy'd that He did riſe 
from the Dead. But why are they not 
ſatisfy'd of this, when the Account we have 
of it hath all the grounds of Credibility that 
the Hiſtory of any Matter of Fa& can poſ- 
ſibly have ? But, further, even thoſe who 
knew it to be true, ſuch as the Prieſts 
and Elders, who had it immediately from 
the Guard which they themſelves had ſet to 
watch him, were not perſuaded ; but con- 
trariwiſe, even after mature Deliberation, 
gave Money to the Soldiers to go about 
with a Lye in their mouths and ſay, That 
his Diſciples ſtole him away whilſt they ſlept. 
But what need we diſpute the Inefficacy of 
one's riſing from the Dead for the Con- 
verſion of others, when we may daily ſee 
Men themſelves riſing, in a manner, from 
the Dead, and yet remaining Impenitent ? 
When Vicious and Prophane Livers are 
viſited with Sickneſs, and their Souls draw 
nigh unto Hell, who can expreſs the Horrours, 
and Agonies wherewith they are ſeized ? 
Should one come from the Dead to them 
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in their Health, they could never be fo 
deeply affected, or ſo much concern'd ; one 
wou'd think that they themſelves had ſeen, 
or rather felt the Torments of the Damn'd. 
With what importunate Cries do they beg 
for Mercy? With what ſolemn Proteſtations 
do they promiſe Amendment for the time to 
come? God at laſt delivers them out of the 
very jaws of Death, and reſtores them again 
to Life and Health; And then, what is the 
Iſſue of all this? Why, as they recover their 
Strength, they get rid of their Fears, and 
then ſhake off their Vows, as Samſon did his 
Cords, and run forthwith into the very ſame, 
if not greater Exceſſes, than ever they did 

before. | 

I appeal to any Man's Experience, if this 

be not the ordinary Courſe of your Sick-bed- 
Penitents. For my own part, out of all the 
Obſervations I have made, (and I have been 
no incurious Obſerver of things of this na- 
ture) I cannot produce the Example of ſo 
much as one, that hath evidenced his Sincerity 
by his ſubſequent Practices. Which, by the 
way, makes me tremble to think of the 
Condition of all ſuch as have hazarded their 
Salvation upon ſo deſperate a Caſt as a 
Death-bed Repentance. For if we may judge 
of thoſe that Die, by thoſe that Recover ; it 
is very much to be fear'd, that when one 
ariſeth out of his Bed as much a Slave to his 
Luſts as he was when he firſt lay down in it, 
the other doth not leave the World with a 
due Preparation for Heaven. But this we 


mult leave to the Judgment of that Great 
En | Day, 
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Day, wherein the Secrets of all Hearts ſhall 
be diſcloſed. In the mean time, it can never 
be ſuppoſed that a meer Apparition from the 
Dead ſhould be able to effect that Reforma- 
tion in Men, which the ſame or greater 
Terrours, accompany'd with the Languifhings © 
of a Sick-bed, cannot effect. | 
When all is done, it appears by ſad Expe- 
rience, that neither the Word of God, nor- 
Miracles, nor any other Method, however 
excellent in it ſelf, can prevail upon Stubborn 
and Obſt inate Sinners. An hard Heart is a 
Rock of Adamant, which will hold out againſt 
the ſtrongeſt force, and from which the 
heavieſt ſtroaks recoil without effect. Thus 
nothing could keep the Jem from Murmuring; 
neither the Conduct of Moſes, nor the giving 
of the Law, nor the conſtant ſucceſſion of 
Miracles; no, nor the viſible ' Preſence of 
God Himſelf. A Jeroboam will cleave to his 
Schiſmatical and Idolatrous Altar, though he 
ſee it rent, and the Aſhes ponred out before 
__- his face, and though his own Hand wither 
as ſoon as ſtretch'd out to Apprehend the 
Prophet that cry'd againſt it, 1 King. 13. | 
The Jews deny the Meſſias, though riſen | 
from the Dead : And there are that will 
diſpute the Being of God, though they dwell 
in a World that is the Work of his Hands ; 
and will deny a Providence, although it be 
in God that they themſelves live, and move, 
aud have their being. In vain do impenitent | 
-Sinners require more convincing Proofs of 
Religion; in vain do they ſeek more power- 
ful Motives to Obedience: for, God knows, 
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it would be in vain to give them: JF men 
hear not Moſes and the Prophets, neither will 
they be perſuaded, though one roſe from the 
Dead. : | 

It remains therefore, that we make Uſe 
of thoſe Means of Grace which God hath 
vouchſafed to give us, that we ſeriouſly at- 
tend to, and meditate upon his Word : 
which if we do, we ſhall find no cauſe to 
complain of its Weakneſs and Inſufficiency 5 
for it is the power of God unto ſalvation 5 
and will be effectual to that end, if we 
our ſelves do not obſtruct and hinder it. 
God dealeth with us, as with Creatures of 
ſome Ingenuity, and accordingly uſeth Means 
ſufficient to move and perſuade, but not to 
force and compel us to do our Duty. Did He 
work upon us by a Power irreſiſtible, we 
ſhould be no more fit to be Judged, and to 
Teceive any thing as a Reward, or ſuffer any 
thing as a Puniſhment, than if we were meer 
Inanimate Engines. For no Judicial Sentence 
can be righteouſly paſs'd upon Men for fuch 
Actions as they have not liberty either to 
chuſe or refuſe, either to do or to leave 
undone: And therefore if God uſe ſufficient 
Means to bring Men to Faith and Repen- 
tance, it is as much as his Goodneſs requires 
him to do; and it is ſo much, that his 
Wiſdom forbids him to do more. 

This I have always obſerved, That thoſe 
Men are moſt apt to cry out of the want 
of Means, who make the leaſt Uſe of the 
Means they have. They were the Scribes 
and Phariſees only, viz. thoſe who * 
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and over-look'd all Our Saviour's other Mis 
racles, which were ſtill demanding of Him 
a Sign from Heaven: And this Rich Man, 
that defired Lazarus to be ſent from the 
Dead to his Brethren, had himſelf been one 
of thoſe that negle&ed Moſes and the Pro- 
phets, Whereas, would Men have greater 
Means of Grace, the only way to obtain them, 
is to be diligent in the Uſe of ſuch as God 
hath already afforded them. F any man will 
do his Will, he ſhall know of the Doctrine whe- 
ther it be of God, John 7. 17. And to you that 
hear, more ſhall be given, ſaith Chriſt : For to 
him that hath, it ſhall be given:: but from him 
that hath not, ſhall be taken even that which he 
hath, Mark 4. 24, 25. The Gifts of God 
are valuable in themſelves, and He expects 
that Men ſhould eſteem them accordingly ; 
and to thoſe who do ſo, He is abundantly 
liberal: but they who over-look the Favours 
He is pleaſed to beſtow, and are ſtill de- 
manding others, or more, give Him a juſt 
Provocation to withdraw even thoſe He hath 
given. | 


Wherefore. ſince it hath pleaſed God to 
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give us his Holy Word, as the Inſtrument 


of our Salvation; and ſince that is of as 
great Efficacy to that End as any other Method 
we can propoſe; Let us ſeriouſly apply our 
ſelves to the Study and Uſe of it; Let us 
be diligent to Hear it in the Church, con- 
ſtant in Reading and Meditating upon it at 
Home: And that God may bleſs us in 
theſe our Endeavours, let us often beg the 
Aſſiſtance 
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Bleſſed Lord, who. haſt cauſed © all holy 
Sͤcripture to be written for our learning; 
Ferant that we may in ſuch wiſe hear 
rem, read, mark, learn, and innardly 

Aligeſt them, that by patience and com- 

fort of thy holy Word, we may embrace 

and ever hold faſt the bleſſed hope of 
Everlaſting Life, which thou haFt given us 
in Our Saviour Jeſus Chriſt. Amen. 
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